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SUMMARY

The Chapter on the Rains is the fourth of The Chapters on Monastic Discipline’s
seventeen chapters. It sets out the Rite of Pledging to Settle for the Rains, in
which monastics pledge to remain at a single site for the duration of the varsa
or summer rains. It concludes with a lengthy presentation of cases in which
a monastic incurs no offense for interrupting the rains by prematurely
leaving a site.

This is the third of the “Three Rites,” along with the Rite of Restoration
and the Rite of Lifting Restrictions, which are set out in The Chapter on the
Restoration Rite and The Chapter on Lifting Restrictions respectively. The regular
observance of the “Three Rites” at an officially demarcated monastic site is
considered a crucial component in ensuring the integrity of the monastics

living there and nearby.
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1.3

INTRODUCTION

- Overview -

The Chapter on the Rains is the fourth of the seventeen chapters in The Chapters
on Monastic Discipline. It recounts the origins, timing, and procedures for the
Rite of Pledging to Settle for the Rains, in which monastics pledge to remain
at a single site for the duration of the varsia or summer rains.

The preceding chapter has set out the Rite of Lifting Restrictions
(pravarana), which is held at the end of the rains retreat as an adjunct to the
Rite of Restoration, or posadha. Although in practice the rite of lifting
restrictions is performed at the end of the rains, months after the rite
described in the present chapter, the chapters on these two rites appear in
reverse order in The Chapters on Monastic Discipline.!

In the Buddha’s time, much like today, the Gangetic plain had three
distinct seasons—a cool season, a hot season, and a rainy monsoon
season—each said traditionally to last for roughly four months. During the
monsoon rains, it was customary for mendicants, ordinarily peripatetic, to
settle at a single site, often in a park with other ascetics, where they might
pass the rains in relative comfort. According to the formalities described in
this chapter for the Buddha’s followers, monastics could choose to reside for

the first or last three of the four monsoon months.

. Structure and Contents -

Like the other chapters of The Chapters on Monastic Discipline, The Chapter on the
Rains starts with a “global summary” or pindoddana? In this case, the global
summary mentions ten topics, but only the first three are dealt with as
sections in the present chapter, and the remaining ones are covered in the

chapter that follows.
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The first section sets out the procedures of settling for the rains, and the
second and third describe contingent circumstances under which

application of the rules may be modified.

.. The Rite --

The first section, after its own summary (uddana), opens with a nidana, or
“narrative introduction” in which we learn the reputed origins of the rite of
pledging to settle for the rains. We join the Buddha as he is himself pledging
to pass the rainy season at Prince Jeta’s Grove, Anathapindada’s Park in
Sravasti, just as recounted at the start of the preceding chapter, The Chapter on
Lifting Restrictions. According to the narrative told here, there were at that
time other members of the monastic community elsewhere continuing to
wander the countryside through the rainy season, thus attracting the
censure and criticism of other ascetics who were saying, in the words of the

text:

“Sirs, the Sakyan ascetics are killers. These men do not balk at, shy away
from, or avoid killing, for they travel and wander the countryside during
the rains. When they travel and wander the countryside during the rains,
they trample swarms of many tiny and minute creatures, thus depriving
them of life. Even swallow chicks seasonally cower in their nests for the
four rainy months. Cowering, they cringe and stay curled up. And if these
shaven-headed ascetics do not understand even their basic pledges, who

would give alms to them or even think to do so?”

In response to these accusations of hypocrisy, the Buddha decreed that
monks should settle at a single site for the duration of the monsoon rains.
According to one traditional reckoning, the monsoon lasts for three months,
the months of Jyestha, Asadha, and Sravana. In other accounts, however, a
fourth month, Bhadrapada, is included? Ten to fourteen days5 before the
fifteenth day of Asadha, monastics are to prepare an appropriate site, the
features of which are described in this chapter, and on the fifteenth perform

a “quorum restoration,”®

allocate dwellings, and formally pledge to remain
sedentary for the duration of the rains. Those monks who could not settle for
the “early part of the rains” were to settle for the “later part of the rains,”
figured from the sixteenth day of Sravana.’

The rite by which monastics pledge to stay at one site for the rains begins
with the appointment of a monk residence caretaker by a twofold act and
motion 8 Several caretakers can be appointed if one caretaker is not enough.
Gunaprabha adds that the monks are informed that anything they do for the

duration of the rains will be scrutinized later by the sangha, a reference to
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the lifting of restrictions, or pravarana rite, that concludes the rains.? Each
monk present then collects a tally stick, which is used to count the number of
participants and to collect their bedding, before the monk residence
caretaker formally assumes his responsibilities by accepting the locks and
keys for the site and its buildings. Monks are then assigned dwellings, and
bedding for all is distributed in order of seniority, starting with the
preceptors and instructors? It is only after the site and its surrounding
locale have been properly vetted and the monks assured it will prove a
suitable and sustainable residence for the rains that the sangha undertakes
the formal rite of pledging to stay at that site for the three months of rains.
The first section of the chapter concludes with two interludes. In the first,
a story about Udayana, the Buddha formulates the rule that monks who have
undertaken a rains retreat should not go beyond the boundary of the site
where they have settled, while in the second the Buddha makes an
allowance for this rule and gives his consent to travel for a period of up to
seven days so that monastics can tend to the business of male lay vow

holders, monks, nuns, nun postulants, male novices, and female novices.

-« Other Considerations --

The second section describes cases in which a monk incurs no offense for
interrupting the rains by prematurely leaving a site. The stated reasons
include a lack of alms, medicine, or nurses. But the chapter also identifies
other invitations that would hinder the renunciant’s vocation and so are not
excused. These include interrupting the rains in response to the offers of
women or girls, the appearance of an attractive woman, or a treasure trove
that might tempt the monk into giving up the renunciant’s life, or kin who
encourage the same.

The third section states further cases in which a monk incurs no offense
for leaving a site prematurely—in each case to help resolve an incipient
schism in the sangha—and concludes with a short section on ways in which

a monk’s pledge to a site is not considered complete.

- Adaptations for Nuns -

Adaptations of the Milasarvastivada Vinaya’s ritual language to make the
rites suitable for nuns’ participation are fairly straightforward according to
Dharmamitra, who wrote an authoritative commentary on Gunaprabha’s
sttra digest of the Milasarvastivada Vinaya, and Butéon Rinchen Drup, the
remarkable Tibetan bibliographer and historiographer who was so

influential upon the scholastic culture of Tibet. Butén includes two relevant
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sections in his commentary to the Vinayasftra, the first of which explains
how to translate the male rite for females, along with exceptions and
transferring the script of the male going forth and ordination rites just for

females,!! while Dharmamitra writes:

“For ordination, everywhere that [the monks’ rite] says ‘monk’ [the monk
officiant] should say ‘nun.” Here, ‘the officiant [who performs] the motion,
and so forth,” is the monk officiant [who performs] the motion for
ordination. Apart from this monk officiant, for the other positions such as
instructor confidante and preceptor, the word nun’ should be said

instead of “monk.” 712

As Dharmamitra’s explanation makes clear, Indic commentators on the
Milasarvastivada Vinaya recognized some, but not all, monastic offices to be
open to women, leaving the nun sangha partially dependent on the monk

sangha.

. The Text -

The present translation is based on the Tibetan text of the version of the
chapter in the Degé Kangyur, with reference to versions in other Kangyurs
as detailed in the endnotes. The text was originally translated into Tibetan by
Palgyi Lhiinpo under the guidance of the Kasmiri abbot Sarvajiiadeva, the
Indian abbot Vidyakaraprabha, and the Kasmiri abbot Dharmakara. Their
work was later proofread and finalized by Vidyakaraprabha and the
translator-editor Paltsek.

The Chinese monk Yijing translated The Chapter on the Rains into Chinese in
the late seventh to early eighth centuries cg.!3

A Sanskrit text of The Chapter on the Rains was recovered among the Gilgit
manuscripts edited and published by Nalinaksha Dutt in Volume III, Part IV,
of his Gilgit Manuscripts. Only a single leaf from The Chapter on the Rains is
missing. The remaining fragments correspond to twenty-five of the twenty-
eight pages in Tibetan (F.239.a—F.251b). Shono Masanori’s re-edition of the
chapter itself and of the corresponding section of the Vinayasiitra was also
consulted in comparing the translation against the Sanskrit.

Despite important contributions by scholars and translators, we still lack
satisfactory translations for many important terms used in the
Milasarvastivada Vinaya. The English renderings of Vinaya technical terms
given here benefitted greatly from discussion with the 84000 Vinaya Team
but remain provisional. They may require revision as work on the

Milasarvastivada Vinaya progresses.
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Prologue

[F237D]

A global summary!* of The Chapter on the Rains:

Settling for the rains, food,

Interrupting the rains, the five,

Mirage, leaves, roots, sandals,

Rains, and the four leathers. X2
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Settling for the Rains
A summary:

Permission for settling for the rains,

Udayana’s departure, and

Seven-day leave

For business.

- PERMISSION FOR SETTLING FOR THE RAINS -

The Blessed Buddha pledged to settle for the rains in Sravasti, in Prince
Jeta’s Grove, Anathapindada’s Park. Meanwhile, monks traveled and made
their way through the countryside during the rains. When those monks who
traveled and made their way through the countryside were not cautious,
tirthikas chastised, rebuked, and criticized the heedless and incautious
monks,1® saying, “Sirs, the Sakyan ascetics are killers. These men do not balk
at, shy away from, or avoid killing, for they travel and wander the
countryside during the rains. When they travel and wander the countryside
during the rains, they trample swarms of many tiny and minute creatures,
thus depriving them of life. Even swallow chicks!” seasonally cower in their
nests for the four rainy months. Cowering, they cringe and stay curled up.18
And if these shaven-headed ascetics do not understand even their basic
pledges,’? who would give alms to them or even think to do s0?”

The monks reported these events to the Blessed One and the Blessed One
replied, [F.238.a] “Therefore, I consent: monks should pledge to settle for the
rains.”2

Since the monks did not know how to pledge to settle for the rains as the
Blessed One had directed when he said that “monks should pledge to settle
for the rains,” the Blessed One said, “On the fifteenth day of Asadha, !
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sweep, sprinkle water over, and spread a fresh paste of dung over the
temple floor. All the bedding should be gathered together in a single place;
do not conceal even small items such as foot-washing basins.

“Then a monk residence caretaker should be appointed. For a residence
caretaker, there are five factors that may pertain such that someone not
already appointed should not be appointed, and if already appointed should
be relieved of that position. What are those five factors? To be driven by
desire, driven by aggression, driven by ignorance, driven by fear, and not to
know which bedding has or has not been dispensed. If those five factors do
pertain to someone not already appointed as residence caretaker, he should
not be appointed, and if already appointed should be relieved of that
position.

“For a residence caretaker, there are five other factors that may pertain
such that someone not already appointed should be appointed, and if
already appointed should be relieved of that position. What are these five
factors? Not to be driven by desire, driven by aggression, driven by
ignorance, or driven by fear, and to know which bedding has or has not been
dispensed. If these five factors pertain to someone not already appointed as
residence caretaker, he should be appointed, and if already appointed

should not be relieved of that position.

“He should be appointed in the following way: After setting out seating,
strike the gandi beam, and inform the monks of the matter at hand. Once the
entire sangha is seated and has a quorum, his willingness should be secured

first:

“‘Are you, so-and-so, willing to act as residence caretaker for the sangha
during the rains?’ [F.238.b]

“He replies:
“’I am willing to do so.
“One monk should then make a motion and then perform the act:

“ ‘Honorable sangha, please listen. This monk, so-and-so, is willing to act
as residence caretaker for the sangha during the rains. If the time is right
and the sangha can accept it, I ask that the sangha give their permission.
Once the sangha appoints this monk to act as residence caretaker for the
sangha during the rains, this residence caretaker so-and-so will become

the residence caretaker for the sangha during the rains.

“That is the motion. The act should be performed in the following way:
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“ 'Honorable sangha, please listen. This monk residence caretaker, so-
and-so, is willing to act as residence caretaker for the sangha during the
rains. Therefore, once so-and-so has been appointed as residence
caretaker for the sangha, the residence caretaker so-and-so will act as
residence caretaker for the sangha during the rains. Those venerable ones
who can accept the appointment of the monk so-and-so as the residence
caretaker should remain silent. Those who cannot accept it should speak

7

now.

“Once the sangha has accepted and given permission for the appointment,
the sangha has appointed the monk so-and-so as the residence caretaker for

the sangha. By thus remaining silent, they assent to the proposed act.

“I will now formulate the rules of customary conduct for the monk residence
caretaker: The monk residence caretaker should fashion for the sangha tally
sticks that are not bent, crooked, or curved, and that are fragrant and
pleasant to the touch. After that, he should rise first in the morning and,
having set out the seating, strike the gandi beam and inform the monks of
the matter at hand. Once the entire sangha is seated and has a quorum, the
monk residence caretaker should anoint the tally sticks with fragrant water,
[F.239.a] place them on top of a white cloth laid out in a wicker box, and then
place that at the end of the row of senior monks. After that he should

announce the rules:

“ ‘Honorable sangha, please listen. This and that are the rules adopted at
this site. Those among you venerable ones who are willing to pledge to
settle for the rains according to these rules should take a tally stick. No
monk among you should prompt or remind a monk during the rains. If
any among you knows something, declare it now. Let there be no
prompting later, during the rains.?2 If any among you prompts during the

rains, the sangha shall regard it as a matter to be considered later.

“After that, the monk residence caretaker should distribute the tally sticks,
allowing the teacher’s tally stick to be taken first? After that, the sangha
elders should rise partly from their seats,? take a tally stick, and gently put it
down. This process is repeated by all down to the sangha’s new monks. The
novices’ tally sticks should be taken by their instructor or preceptor® After
that, those of the site caretakers should also be taken.2® Then, once they have

been counted, he should announce the total:
“‘This many monks have taken tally sticks at this site.

“After that, the monk residence caretaker, having taken up the locks and

keys, should sit before the sangha elder and say:
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“ “Elder, such and such dwelling is furnished with goods and furnished

with robes. Please accept it.’

“If he accepts it, the sangha elder’s current dwelling should be given to the
second eldest in the sangha, the dwelling of the second eldest in the sangha
should be given to the third eldest, and so on down to the sangha’s new
monks. [F.239.b]

“If the sangha elder does not accept it, it should be given to the second
eldest in the sangha. If the second eldest in the sangha does not accept it, it
should be given to the third eldest.

“If the sangha elder asks for it after the third eldest in the sangha has
already accepted it, it should not be given to the elder at his first request, nor
should it be given at his second request. It should be given to him at his
third request, in which case the sangha elder should confess to an offense of
misdeed, a violation of the Vinaya.27

“The same procedure should likewise be followed down to the new
monks .28 If the sangha’s third new monk should ask for dwelling after it has
been accepted by a newer monk, it should not be given to him at his first
request, nor should it be given at his second request. It should be given to
him at his third request, at which point the third new monk should confess

to an offense of misdeed, a violation of the Vinaya.”

After the monks had allocated all the dwellings, some monks who were
visitors were left without, so the Blessed One said, “One unallocated
dwelling should be held aside for the sake of monks who visit.”

After the monks had allocated the gatehouse, the Blessed One said,
“Gatehouses should not be allocated.”

After the hall had been allocated, the Blessed One said, “The hall should

not be allocated.”

Crows, sparrows, and pigeons nested in the unoccupied halls, so the Blessed
One said, “A monk should be appointed to remove the nests. He should
inspect the nests, and if no eggs have been left, they should be removed. If
eggs have been left, the nests should be left alone.”

Tryambuka and trailataka flies built nests there, so the Blessed One said,
“They should be inspected, and if no eggs have been left, the nests should
be removed. If eggs have been left, the nests should be tied up with string so
that they do not proliferate. [F.240.a]

“The bedding should then be allocated. If there are a small number of items,
each monk should be given one. If there are a large number of items, they

should be given two or three.”


https://read.84000.co/source/toh1-4.html?ref-index=5
https://read.84000.co/source/toh1-4.html?ref-index=6

1.33

1.34

1.35

1.36

1.37

1.38

1.39

140

141

142

Once, some items were so large that the older monks became weary and
exhausted from cleaning them, so the Blessed One said, “Those should be

given to those who have taken a support?
“Then, the monk residence caretaker should announce the rules:

“ ‘No monk shall make use of the sangha’s bedding without a ground-
spread, which should not be labeled with a name, nor should the ground-
spread have patches or be thin. If the material is thick, one layer is
permissible; if it is thin, it should have two layers. If any of you make use
of the sangha’s bedding without authorization, the sangha shall regard it

as a matter to be considered later.’

“The monk residence caretaker should inspect the sangha’s bedding every
fortnight. If he sees an older monk using the sangha’s bedding without
authorization, he should inform the sangha and then gather it up.If he sees a
newer monk doing so, he should inform the newer monk’s preceptor or

instructor and then gather it up.
“Then, after all have assembled, he should announce the following:

“ ‘Tomorrow, the sangha will pledge to settle for the rains with so-and-so
acting as patron, so-and-so acting as caretaker, and such and such a

village serving as alms circuit.”*

“The monks3! should then inspect the site and the locale and, after entering
seclusion,®? make the pledge to settle for the rains.

“How should the site be inspected? By considering, ‘Will there be
suffering and distress for the learned fellow brahmacarins,®® who have not
yet experienced suffering and distress at this site? If there is, will they be
able to quickly pacify it? [F.240b] Will there be ease and joy for those who
have not yet experienced them? If there is, will they be able to guard against

ease and joy?>* Will there be someone to nurse us if we fall sick?’

“How should the alms circuit be inspected?® By considering, ‘Will there be
alms givers in the village on this alms circuit?’® Will there be someone to

nurse those who fall sick, and to provide them with medicine?’

“Then, having entered seclusion, the monk residence caretaker should
respectfully squat in front of the most senior monk and, with palms pressed

together, say:
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"

‘Honorable one, please give me your attention. Today is the
commencement of the sangha’s rains retreat, the sixteenth day of Asadha.
Today is also the commencement of my, the monk so-and-so’s, rains
retreat, the sixteenth day of Asadha. I pledge to settle for the three earlier
months of rains at this site within these demarcated boundaries®” with the
patron so-and-so, the caretaker so-and-so, and such and such a village as
alms circuit for the repair of any breaks or deteriorations at the site3® My

rains retreat will be here. This will be my rains retreat site.”>

“That is repeated a second and a third time. This is how monks should make
the pledge to settle for the rains. A monk who has pledged to settle for the
rains should not go beyond the boundary. If he does, he should not remain

there.”40

- UDAYANA'’S DEPARTURE -

The Blessed One had said, “A monk who has pledged to settle for the rains
should not go beyond the boundary. If he does, he should not remain there.”
After that, in the town of Hastibala there lived a householder named
Udayana. Having taken into his house a wife who would serve as his
consort,*! he gathered much cloth and much food and sent a messenger to
the monks, [F.241.a] saying, “Noble ones! Come, I will give you sustenance.”

The monks asked, “How far is the town of Hastibala?”

“It is about three furlongs.”

Wondering whether they could make the round trip if they were to go that
very day, they thought about the Blessed One’s statement, “A monk who
has pledged to settle for the rains should not go beyond the boundary. If he

7

does, he should not remain there,” and did not go. Udayana then offered
much cloth and much food to those monks who had pledged to settle for the
rains in the vicinity of the town of Hastibala.

After the three months of the rains had passed, they, with their robes
mended and in order,*? took up their begging bowls and robes and set off on
the journey to Sravasti, until, after traveling by stages, they arrived there.

When the resident monks saw them approaching off in the distance, they

17

called out, “Welcome, venerable ones, welcome!” Once the visiting monks
had been allowed to rest, the others asked, “Venerable ones, where have you
come from just now? Where did you pledge to settle for the rains?”
“Venerable ones, we have just now come here from the town of Hastibala,
where we pledged to settle for the rains.”
“Venerable ones, were you at ease pledging to settle for the rains there?

Were you not wearied by seeking alms?”
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“Venerable ones, it was so; we were at ease pledging to settle for the rains
and were not wearied by seeking alms in the town of Hastibala.”

“Venerable ones, how is it that you were at ease pledging to settle for the
rains and were not wearied by seeking alms in the town of Hastibala?”

“Venerable ones, [F241b] in the town of Hastibala there lives a
householder named Udayana. Having taken into his house a wife who
would serve as his consort, he offered much cloth and much food. Thus it
was, venerable ones, that we were at ease pledging to settle for the rains and
were not wearied by seeking alms in the town of Hastibala.”

They said, “Venerable ones, that householder also sent us a messenger
with the message, ‘Noble ones! Come, I will give you sustenance.” When we
asked how far the town of Hastibala was, we were told it was just over three
furlongs. Then we thought of the Blessed One’s statement, “A monk who has
pledged to settle for the rains should not go beyond the boundary. If he
does, he should not remain there,” and did not go.”

The monks informed the Blessed One of this matter and the Blessed One
thought, “Ah! My disciples desire goods of cloth and food, so I will permit
them a leave of seven days so that the monks may settle at ease and partake
of the donations made by patrons.”

Then the Blessed One said,* “Therefore, I consent: once excused, monks

may leave for up to seven days on account of business.”
y p y

- SEVEN-DAY LEAVE ON ACCOUNT OF BUSINESS -

When the Blessed One said, “Therefore, I consent: once excused, monks may
leave for up to seven days on account of business,” the monks did not know
what business the Blessed One intended so the monks asked the Blessed
One and the Blessed One replied, “A male lay vow holder’s business, a
female lay vow holder’s business, a monk’s business, a nun’s business, a

4 3 male novice’s business, and a female novice’s

nun postulant’s business,
business.

“What is a male lay vow holder’s business? If a male lay vow holder,
having taken into his house a wife who would serve as his consort, [F.242.a]
prepares much wealth in the form of cloth and food and sends a messenger
to the monks with the message, ‘Noble ones! Come, I will give you
sustenance,” a monk may leave on a male lay vow holder’s business after
having a seven-day leave sanctioned. This is a male lay vow holder’s

business.

“Another instance of a male lay vow holder’s business: If a male lay vow
holder, who is about to establish a monastery for the sangha of monks in the

four directions, prepares much wealth in the form of cloth and food and
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sends a messenger to the monks with the message, “‘Noble ones! Come, I will
give you sustenance,” a monk may leave on a male lay vow holder’s business
after having a seven-day leave sanctioned. This is a male lay vow holder’s

business.

“Another instance of a male lay vow holder’s business: If a male lay vow
holder, who is about to offer bedding and seating for that monastery,
prepares much wealth in the form of cloth and food and sends a messenger
to the monks with the message, ‘Noble ones! Come, I will give you
sustenance,” a monk may leave on a male lay vow holder’s business after
having a seven-day leave sanctioned. This is a male lay vow holder’s

business.

“Another instance of a male lay vow holder’s business: If a male lay vow
holder, who is about to establish steady alms for that monastery,*> prepares
much wealth in the form of cloth and food and sends a messenger to the
monks with the message, ‘Noble ones! Come, I will give you sustenance,” a
monk may leave on a male lay vow holder’s business after having a seven-

day leave sanctioned. This is a male lay vow holder’s business.

“Another instance of a male lay vow holder’s business: If a male lay vow
holder, who is about to build a stiipa for the bodily remains of a tathagata at
that monastery, [F.242b] prepares much wealth in the form of cloth and food
and sends a messenger to the monks with the message, ‘Come! The noble

ones should help me with the Dharma,”4®

a monk may leave on a male lay
vow holder’s business after having a seven-day leave sanctioned. This is a

male lay vow holder’s business.

“Another instance of a male lay vow holder’s business: If a male lay vow
holder, who is about to offer a central pole to be planted, a parasol to be set
up, flags to be planted, banners to be affixed, various fragrant perfumes,
sandalwood paste, and saffron for that sttpa, prepares much wealth in the
form of cloth and food and sends a messenger to the monks with the
message, ‘Come! The noble ones should help me with the Dharma,” a monk
may leave on a male lay vow holder’s business after having a seven-day

leave sanctioned. This is a male lay vow holder’s business.

“Another instance of a male lay vow holder’s business: If a male lay vow
holder, having had one or another of the Four Divisions of the Discourses
recited in full or in part,*” prepares much wealth in the form of cloth and food

and sends a messenger to the monks with the message, ‘Noble ones! Come, I
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will give you sustenance,” a monk may leave on a male lay vow holder’s
business after having a seven-day leave sanctioned. This is a male lay vow

holder’s business.

“Another instance of a male lay vow holder’s business: If a male lay vow
holder, having developed regret,? sends a messenger to the monks with the
message, ‘Come! The noble ones should relieve me of the regret I have
developed,” a monk may leave on a male lay vow holder’s business after
having a seven-day leave sanctioned. This is a male lay vow holder’s

business.

“Another instance of a male lay vow holder’s business: If a male lay vow
holder, having developed a deviant view, sends a messenger to the monks
with the message, ‘Come! The noble ones should dispel the deviant view I
have developed,” [F243.a] a monk may leave on a male lay vow holder’s
business after having a seven-day leave sanctioned. This is a male lay vow

holder’s business.

“Another instance of a male lay vow holder’s business: If the sangha is about
to turn over their begging bowls to a male lay vow holder, and he sends a
messenger to the monks with the message, ‘Come, the noble ones should
side with the Dharma,*? a monk may leave on a male lay vow holder’s
business after having a seven-day leave sanctioned. This is a male lay vow

holder’s business.

“Another instance of a male lay vow holder’s business: If the sangha has
already turned over their begging bowls to a male lay vow holder, and he
sends a messenger to the monks with the message, ‘Come! The noble ones
should turn your begging bowls right side up!” a monk may leave on a male
lay vow holder’s business after having a seven-day leave sanctioned. This is

a male lay vow holder’s business.

“Another instance of a male lay vow holder’s business: If a sick and
suffering male lay vow holder who has fallen badly ill sends a messenger to
the monks with the message, ‘Noble ones! Come! Give me solace!” a monk
may leave on a male lay vow holder’s business after having a seven-day

leave sanctioned. This is a male lay vow holder’s business.

“What is a female lay vow holder’s business? All the above except for the

taking of a wife as one’s consort are a female lay vow holder’s business.>!

“What is a monk’s business? If a monk, who is about to offer a park to the
sangha of monks in the four directions, prepares much wealth in the form of

cloth and food and sends a messenger to the monks with the message,
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‘Come! The venerable ones should partake,” a monk, a monk may leave on a
monk’s business after having a seven-day leave sanctioned. This is a monk’s

business.

“ Another instance of a monk’s business: [F.243b] If a monk, who has built a
monastery, offered bedding, and established steady alms at that park; who
has built a sttipa for the bodily remains of a tathagata, and offered a central
pole to be planted, a parasol to be set up, flags to be planted, banners to be
affixed, various fragrant perfumes, sandalwood paste, and saffron for that
sttipa; or who has developed regret or a deviant view about one or another
of the Four Divisions of the Discourses, prepares much wealth in the form of
cloth and food and sends a messenger to the monks with the message,
‘Come! The venerable ones should dispel the deviant view I have
developed,” a monk, a monk may leave on a monk’s business after having a
seven-day leave sanctioned. All these instances of a monk’s business should

be expressed at length as above >

“Another instance of a monk’s business: If a sangha is about to impose on a
monk a punitive act such as an act of censure; an act of chastening; an act of
expulsion; an act of reconciliation; or an act of suspension for refusing to
acknowledge a fault, for refusing to amend one’s behavior, or for refusing to
relinquish deviant views, and the monk sends a messenger to the monks
with the message, ‘Come! The venerable ones should side with the Dharma,’
a monk, a monk may leave on a monk’s business after having a seven-day

leave sanctioned. This is a monk’s business.

“Another instance of a monk’s business: If the sangha has already imposed
on a monk a punitive act such as an act of censure; an act of chastening; an
act of expulsion; an act of reconciliation; or an act of suspension for refusing
to acknowledge a fault, for refusing to amend one’s behavior, or for refusing
to relinquish deviant views, and the monk sends a messenger to the monks
with the message, ‘Come! The venerable ones will rescind the
punishment,”53 [F244.a] a monk, a monk may leave on a monk’s business

after having a seven-day leave sanctioned. This is a monk’s business.

“Another instance of a monk’s business: If a monk, having incurred a sangha
remnant, sends a messenger to the monks with the message, "Venerable

ones! Come! Please grant a penance,

a monk, a monk may leave on a
monk’s business after having a seven-day leave sanctioned. This is a monk’s

business.
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“Another instance of a monk’s business: If a monk, having completed his
penance, sends a messenger to the monks with the message, ‘Venerable

ones! Come! Allow me to serve a probation,

a monk, a monk may leave on
a monk’s business after having a seven-day leave sanctioned. This is a

monk’s business.

“Another instance of a monk’s business: If a monk who has served his
penance sends a messenger to the monks with the message, “Venerable
ones! Come! Please grant a rescission,” a monk, a monk may leave on a
monk’s business after having a seven-day leave sanctioned. This is a monk’s

business.

“Another instance of a monk’s business: If a sick and suffering monk who
has fallen badly ill sends a messenger to the monks with the message,
‘Venerable ones! Come! Give me solace!” a monk, a monk may leave on a
monk’s business after having a seven-day leave sanctioned. This is a monk’s

business.

“What is a nun’s business? All the above, except for the punitive acts, are a

nun’s business.

“Another instance of a nun’s business is as follows: If a nun who has
incurred an offense against her solemn duties® sends a messenger to the
monks with the message, ‘Noble ones! Come! Please grant a fortnight’s
probation,” a monk may leave on a nun’s business after having a seven-day

leave sanctioned. [F.244.b] This is a nun’s business.

“What is a nun postulant’s business? All the above are the business of a nun

postulant.

“Another instance of a nun postulant’s business: If a nun postulant who has
trained for two years in the six primary and six accompanying duties of her
training® sends a messenger to the monks with the message, ‘Noble ones!
Come and grant ordination, a monk may leave on a nun postulant’s
business after having a seven-day leave sanctioned. This is a nun postulant’s

business.

“What is a male novice’s business? All the above are the business of a male

novice 28

“ Another instance of a male novice’s business is as follows: If a male novice
who has reached the age of twenty sends a messenger to the monks with the

message, ‘Noble ones! Come and grant ordination,” a monk may leave on a
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male novice’s business after having a seven-day leave sanctioned. This is a

male novice’s business.

“What is a female novice’s business? All the above are the business of a

female novice.??

“Another instance of a female novice’s business is as follows: If a female
novice who was betrothed but has reached the age of twelve or is a young
woman of eighteen sends a messenger to the monks with the message,
‘Noble ones! Come and please grant me the training in the six primary and
six accompanying duties,” a monk may leave on a female novice’s business
after having a seven-day leave sanctioned. This is a female novice’s

business.”
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Food

A summary:

Food, medicine, a nurse;

Women, men, person labeled a pandaka;

Images, buried treasure, kin, and

Should leave on account of hindrances.

- FOOD -

“A monk who has pledged to settle for the rains might think, ‘I have pledged
to settle for the rains at this site, yet there is no one to provide alms. If I get
fatigued or die for want of alms, it would be a hindrance to my achieving
what I have not yet achieved, [F.245.a] realizing what I have not yet realized,
and manifesting what I have not yet manifested. Therefore, I should leave
this site.

“There is no offense if he interrupts the rains on account of such

conditions.”

- MEDICINE -

“A monk who has pledged to settle for the rains might think, ‘I have pledged
to settle for the rains at this site, yet were I to fall ill, there would be no one to
provide medicine for that illness. If I get fatigued or die for want of medicine,
it would be a hindrance to my achieving what I have not yet achieved,
realizing what I have not yet realized, and manifesting what I have not yet
manifested. Therefore, I should leave this site.’

“There is no offense if he interrupts the rains on account of such

conditions.”
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- NURSE -

“A monk who has pledged to settle for the rains might think, ‘I have pledged
to settle for the rains at this site, yet were I to fall ill, there would be no one to
nurse me. If I get fatigued or die for want of a nurse, it would be a hindrance
to my achieving what I have not yet achieved, realizing what I have not yet
realized, and manifesting what I have not yet manifested. Therefore, I should
leave this site.”’

“There is no offense if he interrupts the rains on account of such
conditions.” [B20]

- WOMEN -

“Women, having approached a monk who has pledged to settle for the rains,
might make inappropriate offers to him, saying, ‘Sit, noble one, enjoy
yourself. I will serve you. I will offer you my daughter. I will offer you my
daughter-in-law. I will offer you serving girls. I will offer you maidservants.’
“The monk who has pledged to settle for the rains at that site might think,
[F.245b] ‘T have pledged to settle for the rains at this site, but this woman has
approached me and made inappropriate offers, saying, “Sit, noble one, enjoy
yourself. I will serve you. I will offer you my daughter. I will offer you my
daughter-in-law. I will offer you serving girls. I will offer you maidservants.”
If I settle for the rains at this site, these circumstances will be a hindrance to
my life, to my ascetic way, to my pure living, so I should leave this site.
“There is no offense if he interrupts the rains on account of such

conditions.”

- MEN -

“A man, having approached a monk who has pledged to settle for the rains,
might make inappropriate offers to him, saying, ‘Sit, noble one, enjoy
yourself. I will serve you. I will offer you my daughter. I will offer you my
daughter-in-law. I will offer you serving girls. I will offer you maidservants.’

“The monk who has pledged to settle for the rains there might think, ‘I
have pledged to settle for the rains at this site, but this man has approached
me and made inappropriate offers, saying, “Sit, noble one, enjoy yourself. I
will serve you. I will offer you my daughter. I will offer you my daughter-in-
law. I will offer you serving girls. I will offer you maidservants.” If I settle for
the rains at this site, these circumstances will be a hindrance to my life, to my
ascetic way, to my pure living, so I should leave this site.”

“There is no offense if he interrupts the rains on account of such

conditions.”
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- PERSON LABELED A PANDAKA -

“A person labeled a pandaka, having approached a monk who has pledged
to settle for the rains, [F.246.a] might make inappropriate offers to him,
saying, ‘Sit, noble one, enjoy yourself. I will serve you. I will offer you
serving girls. I will offer you maidservants.’

“The monk who has pledged to settle for the rains there might think, ‘I
have pledged to settle for the rains at this site, but this person labeled a
pandaka has approached me and made inappropriate offers, saying, “Sit,
noble one, enjoy yourself. I will serve you. I will offer you serving girls. I will
offer you maidservants.” If I settle for the rains at this site, these
circumstances will be a hindrance to my life, to my ascetic way, to my pure
living, so I should leave this site.

“There is no offense if he interrupts the rains on account of such

conditions.”

- IMAGES -

“A monk who has pledged to settle for the rains might, upon seeing a
beautiful and attractive young woman, grasp at the images his incorrect
attention produce of her. The monk who has pledged to settle for the rains
at that site might think, ‘I have pledged to settle for the rains at this site but,
upon seeing a beautiful and attractive young woman, I grasp at the images
my incorrect attention produce of her. If I settle for the rains at this site, these
circumstances will be a hindrance to my life, to my ascetic way, to my pure
living, so I should leave this site.

“There is no offense if he interrupts the rains on account of such

conditions.”

- BURIED TREASURE -

“A monk who has pledged to settle for the rains might see a buried
treasure 8! [F246b] The monk who has pledged to settle for the rains there
might think, ‘I have pledged to settle for the rains at this site, but I have seen
buried treasure. If I settle for the rains at this site, this circumstance will be a
hindrance to my life, to my ascetic way, to my pure living, so I should leave
this site”

“There is no offense if he interrupts the rains on account of such

conditions.”

- KIN -
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“Kin, having approached a monk who has pledged to settle for the rains,
might make inappropriate offers, suggesting, ‘Noble one, why do you shave
your head and carry a begging bowl in your hand, leaving your family’s
village to wander, mortifying your body with these flimsy saffron robes?
Come, noble one, indulge your desires. Give gifts. Create merit.”%2

“The monk who has pledged to settle for the rains at that site might think,
‘Thave pledged to settle for the rains at this site, but kin have approached me
and made inappropriate offers, suggesting, “Noble one, why do you shave
your head and carry a begging bowl in your hand, leaving your family’s
village to wander, mortifying your body with these flimsy saffron robes?
Come, noble one, indulge your desires. Give gifts. Create merit.” If I settle for
the rains at this site, these circumstances will be a hindrance to my life, to my
ascetic way, to my pure living, so I should leave this site.”

“There is no offense if he interrupts the rains on account of such

conditions.”

- SHOULD LEAVE ON ACCOUNT OF HINDRANCES -

“The king may ready the four branches of his armed forces—elephant corps,
cavalry, [F.247 a] chariot corps, and infantry—and come to the park’s gates,
whence he hurls curses, saying, ‘Sirs! Capture the Sakyan ascetics! ..." and so
on, as stated at length in The Chapter on the Restoration Rite

“The monk who has pledged to settle for the rains at that site might think,
‘Thave pledged to settle for the rains at this site, yet the king has readied the
four branches of his armed forces—elephant corps, cavalry, chariot corps,
and infantry... and so on, as before. If 1 settle for the rains at this site, these
circumstances will be a hindrance to my life, to my ascetic way, to my pure
living, so I should leave this site.

“There is no offense if he interrupts the rains on account of such

conditions.

“A man, woman, or person labeled a pandaka upon whom a monk depended
when he pledged to settle for the rains might be apprehended, imprisoned,
killed, or have their possessions taken by the king; or flee to another enemy
land in fear of the king; or die &4

“The monk who has pledged to settle for the rains at that site might think,
‘The man, woman, or person labeled a pandaka upon whom I depended
when I pledged to settle for the rains might be apprehended, imprisoned,
killed, or have their possessions taken by the king; or flee to another enemy
land in fear of the king; or die. If I settle for the rains at this site, these
circumstances will be a hindrance to my life, to my ascetic way, to my pure

living, so I should leave this site.
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“There is no offense if he interrupts the rains on account of such
conditions. [F.247 b]

“Bandits may destroy a village, city, or region® and come to the park’s gates,
whence, having smeared the blood of a slaughtered bull, buffalo, or goat on
their limbs, they send the monks a messenger who says, ‘Noble ones! Get
out! We will stay here’

“The monk who has pledged to settle for the rains at that site might think,
‘I have pledged to settle for the rains at this site, but bandits have destroyed
the village..." and so on, as before.5°

“There is no offense if he interrupts the rains on account of such

conditions.

“A man, woman, or person labeled a pandaka upon whom a monk depended
when he pledged to settle for the rains might be apprehended, imprisoned,
killed, or have their possessions taken by bandits; or flee to another enemy
land in fear of bandits; or die.

“The monk who has pledged to settle for the rains at that site might think,
‘The man, woman, or person labeled a pandaka upon whom I depended
when I pledged to settle for the rains might be apprehended, imprisoned,
killed, or have their possessions taken by bandits; or flee to another enemy
land in fear of bandits; or die. If I settle for the rains at this site, these
circumstances will be a hindrance to my life, to my ascetic way, to my pure
living, so I should leave this site.

“There is no offense if he interrupts the rains on account of such

conditions.

“A childish, foolish, ignorant, and unskilled latecomer might scold, insult, or
touch a woman or [F.248.a] girl of a good family in a village or on the way to
a village. Outraged, the local people might arrive at the park’s gates, whence
they hurl curses, ... and so on, as before®” There is no offense if he interrupts

the rains on account of such conditions.

“A man, woman, or person labeled a pandaka upon whom a monk depended
when he pledged to settle for the rains might be apprehended, imprisoned,

68 or flee to another enemy

killed, or have their possessions taken by men;
land in fear of men; or die.

“The monk who has pledged to settle for the rains at that site might think,
‘The man, woman, or person labeled a pandaka upon whom I depended
when I pledged to settle for the rains might be apprehended, imprisoned,

killed, or have their possessions taken by men; or flee to another enemy land
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in fear of men; or die. If I settle for the rains at this site, these circumstances
will be a hindrance to my life, to my ascetic way, to my pure living, so I
should leave this site.”

“There is no offense if he interrupts the rains on account of such

conditions.

“A monastery may be built in a region inhabited by nonhumans, where a
childish, foolish, ignorant, and unskilled latecomer might scatter or throw his
feces, urine, phlegm, snot, or vomit, or leave bedding soiled with semen or
filth there... and so on, as before.5

“There is no offense if he interrupts the rains on account of such

conditions.

“A man, woman, or person labeled a pandaka upon whom a monk depended
when he pledged to settle for the rains might be apprehended, imprisoned,
killed, or have their possessions taken by nonhumans; or flee to another
enemy land in fear of nonhumans; or die 70

“The monk who has pledged to settle for the rains at that site might think,
‘The man, woman, or person labelled a pandaka upon whom I depended
when I pledged to settle for the rains might be apprehended, [F.248b]
imprisoned, killed, or have their possessions taken by nonhumans; or flee to
another enemy land in fear of nonhumans; or die. If I settle for the rains at
this site, these circumstances will be a hindrance to my life, to my ascetic
way, to my pure living, so I should leave this site.’

“There is no offense if he interrupts the rains on account of such

conditions.

“The monastery may be built in a region inhabited by beasts of prey, and a
childish, foolish, ignorant, and unskilled latecomer might scatter or throw his
feces, urine, phlegm, snot, or vomit, or leave bedding soiled with semen or
filth there. Outraged, the beasts of prey might then descend upon the village,
the way to the village, the walkway, the hall, or the gatehouse, besieging the
monks and forcing them to move from their places.

“The monk who has pledged to settle for the rains at that site might
think... and so on, as before.

“There is no offense if he interrupts the rains on account of such

conditions.

“A man, woman, or person labeled a pandaka upon whom a monk depended
when he pledged to settle for the rains might be apprehended, imprisoned,
killed, or have their possessions taken by savage beasts; or flee to another
[F249.a] enemy land in fear of savage beasts; or die. The monk who has

pledged to settle for the rains at that site might think, “The man, woman, or
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person labeled a pandaka upon whom I depended when I pledged to settle
for the rains might be apprehended, imprisoned, killed, or have their
possessions taken by savage beasts; or flee to another enemy land in fear of
savage beasts; or die. If I settle for the rains at this site, these circumstances
will be a hindrance to my life, to my ascetic way, to my pure living, so I
should leave this site.”

“There is no offense if he interrupts the rains on account of such

conditions.

“A monastery may be built in a region inhabited by nagas... and so on, as
before’! There is no offense if he interrupts the rains on account of such

conditions.

“A man, woman, or person labeled a pandaka upon whom a monk depended
when he pledged to settle for the rains might be apprehended, imprisoned,
killed, or have their possessions taken by nagas; or flee to another enemy
land in fear of nagas; or die. The monk who has pledged to settle for the
rains at that site might think, “The man, woman, or person labeled a pandaka
upon whom I depended when I pledged to settle for the rains might be
apprehended, imprisoned, killed, or have their possessions taken by nagas;
or flee to another enemy land in fear of nagas; or die. If I settle for the rains at
this site, these circumstances will be a hindrance to my life, to my ascetic
way, to my pure living, so I should leave this site.” [F.249b]

“There is no offense if he interrupts the rains on account of such

conditions.

“A monastery may be built in a forest... and so on, as before’? There is no

offense if he interrupts the rains on account of such conditions.

“A man, woman, or person labeled a pandaka upon whom a monk depended
when he pledged to settle for the rains might be burned by fire; have their
wealth burned by fire; or flee to another enemy land in fear of fire; or die. The
monk who has pledged to settle for the rains at that site might think, “The
man, woman, or person labeled a pandaka upon whom I depended when I
pledged to settle for the rains might be burned by fire; have their wealth
burned by fire; or flee to another enemy land in fear of fire; or die. If I settle
for the rains at this site, these circumstances will be a hindrance to my life, to
my ascetic way, to my pure living, so I should leave this site.

“There is no offense if he interrupts the rains on account of such

conditions.

“A monastery may be built in the middle of a marsh... and so on, as before.”3

There is no offense if he interrupts the rains on account of such conditions.
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“A man, woman, or person labeled a pandaka upon whom a monk depended
when he pledged to settle for the rains might be swept away by water; have
their wealth swept away by water; flee to another, enemy land in fear of
water; or die. The monk who has pledged to settle for the rains at that site
might think, “The man, woman, or person labeled a pandaka upon whom I
depended when I pledged to settle for the rains might be swept away by
water; have their wealth swept away by water; [F250.a] flee to another,
enemy land in fear of water; or die. If I settle for the rains at this site, these
circumstances will be a hindrance to my life, to my ascetic way, to my pure
living, so I should leave this site.

“There is no offense if he interrupts the rains on account of such

conditions.”
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Interrupting the Rains
A summary:

No offense for interrupting the rains,

Those who pledge to settle, and

The twelve for the earlier and
The twelve for the later.

- NO OFFENSE FOR INTERRUPTING THE RAINS -

“A monk who has pledged to settle for the rains might see another monk
communicating with, informing, coaching, and recruiting other monks,
working to create a schism among the sangha”* Knowing about this, he
might think, ‘There is a potential for a schism in the sangha at this site
during the rains.”>

“A monk who has pledged to settle for the rains at that site might think, ‘I
have pledged to settle for the rains at this site, yet this monk is
communicating with, informing, coaching, and recruiting other monks,
working to create a schism among the sangha. There is a potential for a
schism in the sangha at this site during the rains. If I settle for the rains at
this site and hostile feelings develop or unconsidered words are used,”® it
will be a hindrance to my achieving what I have not yet achieved, realizing
what I have not yet realized, and actualizing what I have not yet actualized,
so I should leave this site.”

“There is no offense if he interrupts the rains on account of such

conditions.

“A monk who has pledged to settle for the rains [F.250.b] might hear that in
another monastery a monk is communicating with, informing, coaching, and
recruiting other monks, working to create a schism among the sangha, and

that there is a potential for a schism in the sangha at this site during the
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rains. If he thinks, “This monk is an acquaintance, friend, intimate, and
companion, so I could prevent a schism in the sangha at that site during the
rains if I went,” the monk, once excused, may leave for up to seven days to
attend to sangha business. It is well if he goes. He will be guilty of a breach if
he does not. There will be no offense of interrupting the rains if seven days

pass while he is tending to sangha business.

“A monk who has pledged to settle for the rains might hear that in another
monastery a monk is communicating with, informing, coaching, and
recruiting other monks, working to create a schism among the sangha, and
that there is a potential for a schism in the sangha at this site during the
rains. If he thinks, ‘Although this monk is not an acquaintance, friend,
intimate, or companion, I could prevent a schism in the sangha at that site
during the rains if I went,” the monk, once excused, may leave for up to
seven days to attend to sangha business. It is well if he goes. He will be
guilty of a breach if he does not. [F251.a] There will be no offense of
interrupting the rains if seven days pass while he is tending to sangha

business.”

- THOSE WHO PLEDGE TO SETTLE -

“After pledging to settle for the earlier three rainy months”’ at a particular
site, which is one of two that share provisions but perform the restoration
rite separately, a monk might think,”® “Whether I live here or there, the
provisions will run out”” If he does not make a pledge,80 his does not count
as the earlier three rainy months at that site and he is guilty of a misdeed

because of his pledge 8!

“A monk might pledge to settle for the earlier three rainy months at a
particular site. If, having made a pledge, he leaves to tend to some business
but does not take a tally stick, and so forth, his does not count as the earlier
three rainy months at that site and he is guilty of a misdeed because of his

pledge.

“A monk might pledge to settle for the earlier three rainy months at a
particular site. If, having made a pledge, he leaves to tend to some business
after taking a tally stick but does not taking bedding, his does not count as
the earlier three rainy months at that site and he is guilty of a misdeed

because of his pledge.

“A monk might pledge to settle for the earlier three rainy months at a
particular site. If, having made a pledge, he goes there, takes a tally stick and

bedding, but does not settle for the rains, and leaves to tend to some
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business, his does not count as the earlier three rainy months at that site and

he is guilty of a misdeed because of his pledge.

“A monk might pledge to settle for the earlier three rainy months at a
particular site. If, having made a pledge, he takes a tally stick, takes bedding,
and settles for the rains but goes, without having been excused, beyond the
boundary for up to seven days to tend to some business, his does not count
as the earlier three rainy months at that site and he is guilty of a misdeed
because of his pledge. [F.251b]

“A monk might pledge to settle for the earlier three rainy months at a
particular site. If, having made a pledge, he takes a tally stick, takes bedding,
settles for the rains, and goes, once excused, beyond the boundary for up to
seven days to tend to some business, his would count as the earlier three
rainy months at that site and he would not be guilty of a misdeed because of
his pledge.

“There will be no offense of interrupting the rains if after seven days pass

while he is tending to sangha business.”

THE TWELVE FOR EARLIER AND THE TWELVE FOR
LATER

“Just as there are six permutations in which a monk tends to some business,
there are also six in which he does not. Just as there is an earlier part of the

three months, there is also a later part of the three months.”82

This marks the end of “The Chapter on the Rains.”%3
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ab.

ABBREVIATIONS

C Choné Kangyur

D Degé Kangyur

H Lhasa (Zhol) Kangyur
K Kangxi Kangyur

L Lithang Kangyur

N Narthang Kangyur

Q Peking Kangyur

Y Yongle Kangyur
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NOTES

For a short summary of The Chapters on Monastic Discipline (Vinayavastu), see
the introduction to The Chapter on Going Forth (Toh 1, ch. 1),19. For more on
the chapter order of The Chapters on Monastic Discipline, see Hu-von Hintiber
1997a and 1997b. In his Vinayasiitra, Gunaprabha digests these two rites in
their temporal sequence, giving his summary of the rains retreat pledge first,
followed by the rite of lifting restrictions. See Toh 4117 and Toh 4119.

But see n.24.
These three months in Tibetan are dbyar zla ra ba, ‘bring po, and tha chung.

See Rotman 2008, n. 730. Bhadrapada in Tibetan is khrums kyi zla ba
(Mahavyutpatti 8267) or ston zla ra ba.

Some sources say seven to eight days (Khenpo Shenga 2007, p. 263).

Le., with the entire sangha of monks staying at a particular site present. The
quorum restoration is one of two kinds of restoration described in The
Chapter on the Restoration Rite (Toh 1, ch. 2). Quorum restoration refers to the
restoration rite held fortnightly on the upavasatha holiday. For more, see the
introduction to The Chapter on the Restoration Rite (Toh 1, ch.2),i23 and i48.

Khenpo Shenga says the sixteenth of Sravana is also the sixteenth of the first
month of autumn (Khenpo Shenga 2007, p.263).

Our translation “monk residence caretaker” is meant to reflect the broader
sense of Tib. gnas mal; Skt. Sayana, meaning “residence”, e.g. “remote
residence” (Tib. bas mtha’ gnas mal; Skt. prantasayana). Note that this monk is
responsible for the “dwelling /bedding and seating” (Skt. $ayana and dsana).
Schopen translates Skt. Sayanasanagrahako bhiksuh (Tib. gnas mal stobs pa’i dge
slong) as the “monk holder of bedding and seating” (Schopen 2002, p. 364).


https://read.84000.co//translation/toh1-1#UT22084-001-001-19
https://read.84000.co//translation/toh1-3#UT22084-001-003-126
https://read.84000.co//translation/toh1-2#UT22084-001-002-134
https://read.84000.co//translation/toh1-2#UT22084-001-002-208

n9

n.10

n.l1

n.l2

n.l3

n.14

This echoes Kalyanamitra, who writes that this monk must not be separated
from the “bedding and seating” (Tib. mal cha and stan) (F.316.a): gnas mal
bstabs pa zhes bya ba ni mal cha dang stan la sogs pa las mi dbral ba’o. In his
excellent study of Buddhist monastic administration, Silk makes reference to
the monk in charge of bedding and seats (Tib. gnas mal stobs pa’i dge slong; Skt.
Sayanasanagrahako bhiksuh) and Ch. 2ENEIXE (fenyoju bichu) from Yijing
(Taisho 1445); see Silk 2008, p. 201 and n. 15. This monk is also in charge of
distributing keys to individual “dwellings” (Tib. gnas khang; Skt. layana). The
monk residence caretaker is one of five types of “caretaker” (Tib. bstabs pa;
Skt. parihara) introduced in The Chapter on the Restoration Rite (Toh 1, ch. 2, 3.3):
(1) “site caretaker” (Tib. gnas bstabs pa; Skt. vastuparihara); (2) “residence
caretaker” (Tib. gnas mal bstabs pa; Skt. Sayanasanaparihara); (3) “work caretaker”
(Tib. las bstabs pa; Skt. karmaparihara); (4) “supplies caretaker” (Tib. rnyed pa
bstabs pa; Skt. labhapariham); and (5) “attendant caretaker” (Tib. bsnyen bkur ba
bstabs pa; Skt. upasthayakaparihara).

Khenpo Shenga 2007, p. 263. See the introduction and translation of The
Chapter on Lifting Restrictions (Toh 1, ch. 3).

Residences and their furnishings are the subject of The Chapters on Monastic
Discipline’s tifteenth chapter, The Chapter on Bedding and Seating. For a study
and translation of the first half of this chapter into English, see Schopen 2000.

Tib. skyes pa’i cho ga nyid bud med la kha spo ba dogs gsal dang bcas pa; and sngar
skyes pa’i rab byung bsnyen rdzogs kyi cho gar bstan pa de nyid bud med la "don pa spo
ba, respectively, in Buton, vol. 21, F.59b.1 (p. 258).

Dharmamitra (Toh 4120, F.77 b): rdzogs par bsnyen pa la yang ji ltar shes par bya
zhe na/ de’i phyir rdzogs par bsnyen pa la ni de gsol ba la sogs pa’i las byed pa las
gzhan pa’i ‘o zhes bya ba smras te/ rdzogs par bsnyen pa ni dge slong zhes bya ba’i gnas
thams cad du dge slong ma zhes brjod par bya ste/ 'di ltar de gsol ba la sogs pa’i las
byed pa zhes bya ba rdzogs par bsnyen pa gsol ba la sogs pa’i las byed pa’i dge slong
smos pa gang yin pa’i dge slong las byed pa de ma gtogs pa de las gzhan pa’i gnas su
dper na/ gsang ste ston pa dang/ mkhan po la sogs pa dge slong zhes smos pa der dge

slong ma zhes brjod par bya’o.

See Heirman 2008 and Kishino 2013 for Yijing and his translations into

Chinese.

Here, in place of the usual Tibetan translation spyi sdom, or “global
summary,” the Tibetan reads bsdus pa’i sdom, or “inclusive summary.” The
Sanskrit for this is not extant but bsdus pa’i sdom is presumably an alternative

Tibetan translation of the Skt. pindoddana, or “global summary.”
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The Chapter on the Rains only treats the first three items mentioned in this
index. The other items are discussed in the next chapter, The Chapter on
Leather.

Tib. mi sbed, perhaps Skt. na chadayati sma. Tib. ma bsrungs pa; Skt. agupta. Yijing
has FE&EH (Taisho 1445, 1041b03).

Skt. cataka. The Vassiipanayikakkhandako, the Pali parallel to the present chapter,
reads khuddaka, defined as “a small singing bird.” Yijing’s translation

contrasts the monks’ wanderings to the nesting of beasts and birds: ~NE£& 7

SR B ER (Taisho 1445, 1041b05).
Yijing has [H/ERNAELSI (Taisho 1445, 1041b06).

Presumably referring to the Pratimoksa injunction against taking life (Tib. srog
bead pa; Skt. pranivadha). Or, if that precept had yet to be formulated, then
perhaps referring to ahimsa or “nonharming.” Yijing has BE#E# T (Taisho
1445, 1041b07).

The phrase “should pledge to settle for the rains” here translates the Tib.
dbyar gnas par dam bea” bar bya (Skt. varsa upagantavyam). Close cognates of
dbyar gnas dam bca’ ba, presumably simply representing alternative
translations of the same Sanskrit forms, appear in the Milasarvastivada
Vinaya, e.g., dbyar gnas par khas blang pa, dbyar gnas dam bcas pa, dbyar gnas par
zhal gyis bzhes pa, and dbyar gnas par dam bzhes pa. Although Sanskrit parallels
are not available in each instance, we take them all to be translations of varsa
(Tib. dbyar; “the rains” or “rainy season”) plus forms of upaVgam, e.g.,
varsopagata, varsam upagacchati. The Tibetan translations of these forms add
gnas, which Kalyanamitra (F.271b) seems to gloss as the “site for the rainy
season” (Tib. dbyar gyi gnas; Skt. varsavasa): “pledging to observe the rains
retreat, that is, first reciting the formula, then pledging to remain at a single
rains-retreat site” (dbyar gnas par zhal gyis bzhes so zhes bya ba sngags sngon du
btang bas dbyar gnas gcig tu gnas par zhal gyis bzhes pa’o). Thus, a literal
translation of the Tibetan dbyar gnas dam bea’ bar bya might read “should
pledge to a rainy season site.” The Tibetan-language sources thus suggest
that Milasarvastivada Vinaya authors understood upa\gam in a specialized
sense, meaning “to pledge” or “commit,” which is closely related to the more
common senses of “to enter into” or “undertake.” The Tibetan translations
emphasize the commitment made to undertake the rains retreat, alluded to
by Kalyanamitra above. Yijing’s Chinese translation reads, “Therefore, I now
make a rule that monks settle [or ‘do a retreat’] and stay in one place for
three months” F#&ILE , SHISBEZEZE , R=AH , (FE—EE (Taisho
1445, 1041b08-09). Pali sources generally take upagacchati and its cognates in
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n.24

n.25
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s e

this context to mean “to undergo,” “to begin,” “to undertake.” In his
translation of the Vassiipanayikakkhandaka, Bhikkhu Brahmali renders this with
admirable economy and accuracy as “enter the rainy-season residence.”
Thus, the Tibetan dbyar gnas dam bca’ bar bya could also be translated,

s

according to context, as “should undertake a rains retreat,” “should observe
the rains retreat,” or “should commit to observe the rains retreat.” Note that

Yijing’s translations also give typically economical forms (84 in The Chapter
on Lifting Restrictions and EZf& in The Chapter on the Rains) that do not reflect

the more expansive Tibetan translations.

As Kalyanamitra explains in his comments on The Chapter on the Restoration
Rite, the “earlier rains” begin on the fifteenth of Asadha (Tib. dbyar zla 'bring
po; P.asalha; Ch. L B), generally falling in June or July. The “later rains” begin
on the fifteenth of Sravana (Tib. dbyar zla tha chung; P. savana). Kalyanamitra
(F.316.a): gso sbyong beo Inga pa de nyid la zhes bya ba ni dbyar snga ma nye bar
bsgrub pa dbyar zla "bring po tshes beo Inga la’o/ /dbyar phyi ma zhes bya ba ni dbyar
zla tha chungs tshes bcu drug go.

The Sanskrit does not say “prompting” but rather “cause strife”: ma pascad

antavarse ranam utpadayisyati.

Yijing: KB ESLE—F (Taisho 1445, 1041¢10). Khenpo Shenga, citing the
shorter commentary, says an arhat’s tally stick is placed aside at this juncture
before the other monks take theirs (Khenpo Shenga 2007, p.263).

Tib. stan gyi steng nas spags te; Skt. ardham asanam muktoa; Ch. _£RE.

The Sanskrit reads, “Novices should let their instructor or preceptor take the
tally stick. After that, it should be handed down,” presumably to the novice.
Tib. dge tshul rnams kyi tshul shing ni slob dpon nam/ mkhan pos blang bar bya’o;
Skt. sramaneranam acaryopapadhyayaih Salaka grahayitavyah | tatah pascad

ganayitavyam. Chinese n/a.

The Tibetan speaks of “site guardians” or “site caretakers” (Tib. gnas srung
rnams kyis), while Yijing translates: #<F X#58, “divine spirits that protect the
monastery” (Taisho 1445 1041c14). Presumably, the “site caretakers” of the
Tibetan tradition refer to local resident spirits. This usage of gnas srung
should be distinguished from human gnas bstabs pa or “site caretaker” who
come from among the monastery’s residents (Tib. gnyug mar gnas pa; Skt.
naivasika). Following Y, Q, L, C, H: (gnas srung) rnams kyi instead of D: (gnas
srung) rnams kyis. On a possible correlate to this term, see khang skyong, which
Silk reconstructs as *vihara-pala (Silk 2008, p. 140), but Negi, citing

Gunaprabha’s Vinayasiitra, gives as equivalent to upadhivarika.
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Tib. ‘dul ba dang ’gal ba’i nyes byas kyi ltung ba; Skt. vinayatisarinim duskrtam
apattim; Ch. #%3E (Taisho 1445, 1041c23).

That is, this same procedure is followed from most senior to most junior.

“Monks who have taken a support” (Tib. gnas ‘cha’ ba’i dge slong; Skt.
nisrayagrahano bhiksuh) refers to monks in the first five to ten years after
ordination, known as “monk wards” (Tib. dge slong lhan gcig gnas pa; Skt.
sardhamuvihari bhiksuh) and “monk apprentices” (Tib. dge slong nye gnas pa; Skt.
antevasiko bhiksult). As typically younger monks, they would have more
energy to wash large items of bedding. See The Chapter on Going Forth (Toh 1,
ch.1),1.628-1.678. A narrative relayed in The Chapter on Minor Matters of the
Discipline describes the rule adopted (Tib. khrims su bea’ ba; Skt. kriyakara) at
one monastery where monks were not allowed to spend even a single night
without taking such a “support” from among the monastery residents or
visitors. See The Chapter on Minor Matters of the Discipline (Toh 6), vol. tha;
F.72.a: ji tsam na de gnyis gtsug lag khang du dong ba dang/ de na nub gcig kyang mi
gnas par ‘dug par mi bya ba’i khrims su bya ba yod. Kalyanamitra’s gloss (F.325.a)
records a different wording (dge slong gnas par bya ba dag gis) that nevertheless
means the same thing: dge slong gnas par bya ba dag gis zhes bya ba ni gnas la rag
las pa dag gis te/ mkhan po dang slob dpon la brten pa dag gis zhes pa’i tha tshig go.

Tib. spyod yul gyi grong; Skt. gocaragrama. Yijing: BB BT AERE R B
I, KEMEZRBER (Taisho 1445, 1042a15-1).

Yijing’s translation states that the “manager” &% A (Tib. zhal ta pa and zhal ta
byed pa; Skt. vaiyaprtyakara) is responsible for this inspection (Taisho 1445,
1042a17). This “manager” is presumably the monk residence caretaker
mentioned above. For more on the monastic position of manager, see Silk
2008, pp.26-33 and pp. 39-73.

Tib. skyabs yod par zhugs te; Skt. channe pravisya; Ch. AFREz.

Tib. tshangs pa mtshungs par spyod pa mkhas pa dag; Skt. vijiiah sabrahmacarinah;
Ch. RIRTE.

So that material comforts do not undermine their monastic vocation.

Yijing: BHARTEZ B Z R (Taisho 1445, 1042a18).

4

Yijing’s translation states this slightly differently: R4, “Will there be
enough so that the alms do not run out?” (Taisho 1445, 1042a22).
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Tib. nang mtshams dang beas pa’i gnas 'dir; Skt. asminn avase antahsime; Yijing 52
IEFRRFRA (Taisho 1445, 1042a28).

Tib. gnas ral ba dang "drums pa bcos pa’i slad du; Skt.
khandaphuttapratisamskaranartham; Ch. G ICHREIE, EEMHZ.

Tib. bdag dbyar ‘di na mchis shing dbyar gyi gnas ni 'di lags so; Skt. iha me varsa iha
me varsavasah; Ch. IS E, FEILZE.

Yijing translates that a monk should not remain outside the boundary
overnight: FREAETE (Taisho 1445, 1042b06).

Tib. de’i khyim na rang gi "ching ba bag ma blangs nas; Skt. tasya grhakadatram

pratyupasthitam atmano vestanam; Chinese n/a.

Tib. chos gos byas pa dang Idan / chos gos zin pa dang ldan nas; Skt. krtactoara

nisthitactvarah; Chinese n/a.

Neither the Tibetan nor Sanskrit separates the Buddha’s thinking and
subsequent speaking of this consent, which one would expect. The English
translation therefore follows Yijing’s Chinese, where these two acts are
clearly delineated. See Yijing: H&EMEH , SFEEEBH, NELBEPEFEELHR
SNEFESEHATE—HEZX (Taisho 1445, 1042c06-08).

“Nun postulant” (Tib. dge slobs ma; Skt. siksamana; Ch. XX EEZE) is missing in
the Tibetan.

Yijing’s translation does not speak of steady alms (Tib. mthun pa’i mchod sbyin
brtan po; Skt. dhruvabhiksi), but rather of providing much excellent food for
monks who have nothing to eat or drink. See Yijing: B S HEMBHRZIE L
LRELFERE (Taisho 1445, 1042¢18-19).

Tib. chos kyi grogs mdzod; Skt. dharmasakhi; Ch. K{EB) (FIH1E).

Tib. rgyas par bklags sam bton par gyur nas; Skt. vistarenoddistam bhavati pravrttam
ca. This may correspond to B&52 (Taisho 1445, at 1043a04). But here, Yijing’s
translation speaks of “writing or copying” the stitras before making
offerings: ERRIKERMN , NEREHEME , RUUER | IRE[*E]RiM |, KX
B2 | HEGE, BB T , SR, 2KeAZ S (Taisho 1445, 1042c29).

“Having developed regret”: Tib. 'gyod par gyur nas; Skt. kaukrtyam utpannam
bhavati. Yijing’s translation speaks not of regret but of doubt (B&%€) in the
shorter or longer explanations (B&2) of the sttras: EEFEZERIN , RS2 PHE
B, FEERT | MESSEHERT , KREARBKFSS , BN, §RFt
HH SR (Taisho 1445, 1043a04).
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That is, to adjudicate what is proper and improper with respect to his
conduct. Tib. chos dang mthun pa’i phyogs sten par bgyid; Skt. dharmena paksam
bhajisyanti. Yijing’s translation states that the male lay vow holder is
motivated by the wish to allay possible dangers to his wife and unborn child
and wants to make an offering (f£%) to the monks, thereby preventing the
sangha from turning over their bowls (Z##) to him. Yijing: EESKEN , HE
Bk, BEKE K MSBFFL , RAMEMNBEISEE (Taisho 1445, 1043a11).
Below, at 1.73, this same Sanskrit phrase is rendered in Tibetan as chos dang
mthun pa’i phyogs dang mthun par bgyid par 'gyur.In the passage
corresponding to this latter Tibetan translation, Yijing translates: 3t E{zBh
(Taisho 1445, 1043a29).

Tib. 'ga’ stsol cig; Skt. vacam dasyanti. Yijing translates simply “make offerings
to the sangha.” Yijing: fE&Z il (Taisho 1445, 1043a15). This same phrase
(Tib. "ga’” stsol cig) appears again below at 1.79, this time translating the
Sanskrit vacam bhasisyanti. There, Yijing translates 2R:AE5 8., BHE , KA
#8%&, “Come! Monks! Teach the Dharma for me... up to ...please look after
me” (Taisho 1445, 1043b05-06).

That is, except for those occasions on which monks are invited by the groom

or male lay vow holder to receive alms after his wedding.
That is, as in the section on a male lay vow holder’s business.

Tib. ‘byin par 'Qyur; Skt. osarayisyanti; Ch. +F. See “act of rescission” (Tib.

dbyungs ba’i las; Skt. avarhanakarman).

A penance (Tib. spo ba; Skt. parivasa) is a type of punitive act (Tib. chad pa’i las;
Skt. dandakarman) or disciplinary measure (Tib. nan tur gyi las; Skt.
pranidhikarman) imposed on monastics who conceal a samghavasesa offense.
The sangha issues the penance through an act of motion and triple
resolution after the monastic has willingly confessed to the offense (spro ba
mthol bshags); see The Chapter on Penitents (Toh 1, ch.13), F.178.a-179.a. While
on penance, which lasts for the same number of days as the time during
which the offense was concealed, the offending monastic must act as servant
to the sangha, thereby purifying the fault of concealment. The specific duties
and loss of privileges for a monastic serving a penance are given in The
Chapter on Penitents, F.179.a-179 b. If monastics incur a second offense of the
same type while on penance, they are given a “repeat penance” (Tib. gzhi nas
spo ba; Skt. miilaparivasa). If a third offense of the same type is committed,
monastics are given “further penance” (Tib. yang gzhi nas spo ba; Skt.
miilapakarsaparivasa). If a fourth offense of the same type is committed, the

sangha performs a disciplinary act of chastening (Tib. smad pa’i las; Skt.
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nirgarhaniyakarman) on the monastic concerned. After successful completion
of the penance, the monastic is returned to good standing through an act of
rescission (Tib. dbyung ba’i las; Skt. avarhana/ avarhanakarman) performed by the

sangha.

A probation (Tib. mgu ba; Skt. manapya; literally “satisfaction”) is a
punishment (Tib. chad pa’i las; Skt. dandakarman) or disciplinary measure (Tib.
nan tur gyi las; Skt. pranidhikarman) imposed on monastics who confess a
samghavasesa offense. After the monastic has confessed the offense to a monk
of good standing, the sangha may issue a probation through an act of
motion and triple resolution. The probation entails a demotion (Tib. spyod pa
gzhan na gnas pa or sa gzhan du spos pa’i spyod pa; Skt. bhiimyantarasthacarana) in
that monastic’s status in the community. This requires the offending
monastic to act as servant to the sangha for six days in the case of a monk, or
a fortnight in the case of nuns. The specific duties and loss of privileges for a
monastic serving a probation are given in The Chapter on Penitents (Toh 1, ch.
13), F.179.a-179 b. If that monastic incurs a second offense of the same type
while on probation, the first probation is nullified, and the monastic must
serve a “repeat probation” (Tib. gzhi nas mgu ba; Skt. mitlamanapya). If a third
offense of the same type is committed, the monastic must serve “further
probation” (Tib. yang gzhi nas mgu ba; Skt. miilapakarsamanapya), eighteen days
in the case of a monk and forty-five days in the case of a nun. According to
Vimalamitra’s Vinayasamuccaya: “It is called “undertaking penance/satisfaction’
because it is the name of a formal act of attendance in which one pleases the
whole sangha through attendance and the enjoyments of Dharma and

material things” (vol. pu, F.153.a).

For the eight solemn duties (Tib. Ici ba’i chos or bla ma’i chos, Skt. gurudharma)

of nuns in the Malasarvastivadin tradition, see glossary.

For the six primary duties (Tib. chos drug) and six accompanying duties (Tib.

rjes su mthun pa’i chos drug) of a nun, see glossary.

Here, “all the above” refers to all the instances of the business of monks

mentioned above.

Here, “all the above” refers to all the instances of the business of nuns

mentioned above.

Tib. tshul bzhin ma yin pa’i yid la byed pa’i mtshan ma bzung bar gyur. The
Sanskrit reads ayoniso nimittam udgrhitam bhavati, for which see
ayonisomanasikara, meaning the incorrect or superficial attention or mental

engagement that fails to see beyond the conditioned forms of things.



n.61

n.62

n.63

n.64

n.65

n.66

n.67

n.68

n.69

Tib. nor gyi gter; Skt. nidhana; Ch. {AJE.

This coy encouragement seems to suggest that generosity and merit-making
were the province of laypeople, not monks. It is, in any case, clearly a thinly
veiled invitation for the monastic to relinquish their training (Tib. bslab pa;
Skt. Siksa).

The relevant passage is actually found in The Chapter on Lifting Restrictions
(Toh 1, ch. 3), 3.14, and reads, “The king may ready the four branches of his
armed forces—elephant corps, cavalry, chariot corps, and infantry—and
come to the park’s gates, whence he hurls curses, saying, ‘Sirs! Capture the
Sakyan ascetics! Kill them! Bind them! Drive them away! May my elephant
handlers, grooms, charioteers, bricklayers, standard bearers, and battle flag

carriers each see that the king’s duties and activities are accomplished!” ”

Tib. yul "khor gzhan nam/yul gzhan du bros; Skt. pararastram paravisayam
nispalanah; Ch. &% and EMERS (Taisho 1445, 1044a18).

Tib. grong, grong khyer, yul ljongs; Skt. grama, nagara, janapada; Ch.n/a.

See The Chapter on Lifting Restrictions (Toh 1, ch. 3) 3.17, which reads, “On the
tifteenth, the day of lifting restrictions, bandits may, having ransacked a
town, a city, or the countryside, arrive at the park’s gates, slaughter a bull, a
buffalo, or goats, and smear their limbs with blood before sending the monks

a messenger who says, ‘Noble ones! Get out! We must camp here.” *

See The Chapter on Lifting Restrictions (Toh 1, ch. 3) 3.22, which reads, “On the
tifteenth, the lifting of restrictions, a childish, foolish, ignorant, and unskilled
latecomer might scold, insult, or touch a woman or girl of good family in a
village or on the way to a village. Outraged, the local people might arrive at
the park’s gates, whence they hurl curses, saying, ‘Sirs! Capture the Sakyan
ascetics! Kill them! Bind them! Drive them away! May my elephant handlers,
grooms, charioteers, bricklayers, standard bearers, and battle flag carriers

each see that the king’s duties and activities are accomplished!” ”

Tib. mi rnams; Skt. manusya. Yijing translates “apprehended by others, tied up
by enemies, or scared by nonhumans.” See Yijing: Bftiig#l, GXRBHE, FEA
Ffrifi (Taisho 1445, 1044a17).

See The Chapter on Lifting Restrictions (Toh 1, ch. 3) 3.25, which reads, “A
childish, foolish, ignorant, and unskilled latecomer might scatter or throw his
feces, urine, phlegm, snot, or vomit, or leave bedding soiled with semen or

filth there. Outraged, the nonhumans might then descend upon the village,


https://read.84000.co//translation/toh1-3#UT22084-001-003-296
https://read.84000.co//translation/toh1-3#UT22084-001-003-303
https://read.84000.co//translation/toh1-3#UT22084-001-003-312
https://read.84000.co//translation/toh1-3#UT22084-001-003-316

n.70

n.71

n.72

n.73

n.74

n.75

n.76

n./’7

n.78

the way to the village, the walkway, the hall, or the gatehouse, besieging the

monks and forcing them to move from their places.”

Yijing’s translation does not have a corresponding passage here, but this
circumstance is covered by his earlier mention of being “scared by
nonhumans” (JEAFf%) above.

See The Chapter on Lifting Restrictions (Toh 1, ch. 3) 3.31, which reads, “and a
childish, foolish, ignorant, and unskilled latecomer might scatter or throw his
feces, urine, phlegm, snot, or vomit, or leave bedding soiled with semen or
filth there. Outraged, the nagas might then descend upon the village, the
way to the village, the walkway, the hall, or the gatehouse, besieging the

monks and forcing them to move from their places.”

See The Chapter on Lifting Restrictions (Toh 1, ch. 3) 3.34, which reads, “where a
tire could break out, burning the town, the city, the capital, and the
surroundings, along with the village, the walkway, the hall, and the

gatehouse, pressing in upon the monastery itself and its surroundings.”

See The Chapter on Lifting Restrictions (Toh 1, ch. 3) 3.37, which reads, “and
heavy rains on the steep mountain slopes above could wash away the town,
the city, the capital, and its surroundings, along with the village, the
walkway, the hall, and the gatehouse, leaving the monastery inundated with

water.”

rtsol zhing de lta de Ita bur dge slong rnams la go bar byed/ kun tu go bar byed/ slob
par byed/ 'dzin du 'jug par byed cing; Skt. bhiksur bhiksum tathatathdjiiapayati

samjadpayati Siksayati grahayati samghabhedaya parakramati; Ch. R B SBEERE
B, RGNS , FERARIERESE.

Tib. gang yang gnas ‘dir dbyar gyi nang logs nyid du dge ‘dun bye bar "gyur ba’i gnas
'di yod par mthong nas; Skt. sthanam etad vidyate yat tasminn dvase tasminn

evantarvarse samgho bhidyate; Ch. RFE S BEER XS HULLE | IRBEWEME.

This is missing in the Sanskrit. Yijing’s translation reads 1@ : "HSR
LEEEREME , BT, BEIE: “Even if I speak well and exhort them,
they will surely reject it and rebuke me in return” (Taisho 1445, 1044b02-03).

See n.21.

Both the Sanskrit and the Chinese have the monk hearing about these sites
and then deciding not to stay there, which seems like a better reading than
the Tibetan.


https://read.84000.co//translation/toh1-3#UT22084-001-003-327
https://read.84000.co//translation/toh1-3#UT22084-001-003-331
https://read.84000.co//translation/toh1-3#UT22084-001-003-335

n.79

n.80

n.81

n.82

n.83

This translation is tentative. Tib. bdag ‘dir gnas kyang rnyed pa ni der zad/ bdag
der gnas kyang rnyed pa ni der zad do snyam nas; Skt. tasyaivam bhavati ihapi me
vasatal sa eva, tatrapi me vasatah sa eva. See HR B BESBRBE-ALELE
MY S SEIRINREE, EAEYEE | "ILETFANE | RETEHE, B
—REA B AR

Tib. dam beas par ma song na; Skt. na prajiiayate; Ch. R RAER.
This translation is tentative.

Presumably, the first six permutations “in which a monk tends to some
business” refer to the immediately preceding sections. There, six
circumstances are described in which a monk prematurely leaves a site he
has settled at for the earlier part of the three months of rains but incurs no
offense because he departed to tend to sanngha business (explained above
from 1.58 to 1.87). The second six permutations, “in which he does not,” refer
to a similar six circumstances in which a monk, for some reason that is not
deemed sangha business, prematurely leaves a site he has settled at for the
earlier part of the three months. And just as monks may settle for the “earlier
part of the three months of rains,” they may settle for the “later part of the
three months of rains,” hence those two sets of six permutations may also
apply to monks who have settled for the later part of the three months of

rains.

A colophon to the Tibetan text only appears at the very end of The Chapters on
Monastic Discipline (Toh 1, ch. 17, vol. nga F.302.a) , but a translation is
included here for the benefit of readers while the final chapter remains

unpublished. It reads as follows:



May those beautiful flowers that have rained down
From the Great Sage’s moon-like visage
Remain among beings for a long time to come,

Overcoming evil views without being snared.

Translated by the Kasmiri preceptor Sarvajiiadeva, the Indian preceptor
Vidyakaraprabha, the Kasmirl preceptor Dharmakara, and the translator
and monk Palgyi Lhunpo. The Indian preceptor Vidyakaraprabha and
the chief editor of translations, the monk Paltsek, retranslated and

proofed the text before settling upon the final version.

The Buddha said that acceptance is the supreme hardship, acceptance
is the supreme nirvana.
One who harms other renunciants and does violence to them is not an

ascetic.

ye dharma hetuprabhava hetum tesam tathagata uvdca, tesam ca yo nirodha

evamvadl mahasramanah



BIBLIOGRAPHY

. Kangyur and Tengyur Sources -

dbyar gyi gzhi (Varsavastu). Toh 1, ch. 4, Degé Kangyur, vol. 1 ("dul ba, ka),
folios F.237b-251b.

dbyar gyi gzhi (Varsavastu). bka’ ‘gyur (dpe bsdur ma) [Comparative Edition of
the Kangyur], krung go’i bod rig pa zhib ’jug ste gnas kyi bka’ bstan dpe
sdur khang (The Tibetan Tripitaka Collation Bureau of the China
Tibetology Research Center). 108 volumes. Beijing: krung go’i bod rig pa
dpe skrun khang (China Tibetology Publishing House), 2006-9, vol. 1, pp.
553-585.

Dharmamitra. ‘dul ba'i mdo’i rgya cher “grel pa (Vinayasiitratika). Toh 4120, Degé
Tengyur vols. 162-63 ("dul ba, "u-yu): vol. 'u, folios 1b-388.a; vol. yu, folios
1b-390.a.

Kalyanamitra. ‘dul ba gzhi rqya cher ’grel ba (Vinayavastutika). Toh 4113, Degé
Tengyur vol. 156 ("dul ba, tsu), folios 177 b-326.b.

Vimalamitra. so sor thar pa’i mdo’i rgya cher 'grel pa "dul ba kun las btus pa
(Pratimoksastitratikavinayasamuccaya). Toh 4106, Degé Tengyur vols. 152-54
('dul ba, pu-bu): vol. pu, folios 1.b-312.a; vol. phu, folios 1b—281.a; vol. bu,
folios 1.b-150.a.

ViSesamitra. ‘dul ba bsdus pa (Vinayasamgraha). Toh 4105, Degé Kangyur vol.
146 ("dul ba, nu), folios 88.a-255b.

.- Sanskrit Sources -

Dutt, Nalinaksha, ed. Gilgit Manuscripts, Vol. 111, Parts I-IV. Calcutta: Calcutta
Oriental Press, 1939-59.



Shono, Masanori. “A Re-edited text of Varsavastu in the Vinayavastu and a
Tentative Re-edited Text of the Varsikavastu in the Vinayasttra.” Acta
Tibetica et Buddhica, (3) 1-128. Minobu: Minobusan University, 2010.

. Chinese Sources -

RAG— B ERILESE (Genben shuo yigie youbu pinaye anju shi,
Varsavastu), Taisho 1445 (CBETA
(https:/ /cbetaonline dila.edu.tw/en/T23n1445_p1041b09?2q=2BIE LB
1£%E3%80%8258 = B H%E3%80%82{EE— i
&1=1041b09&near_word=&kwic_around=30); SAT (https://21dzk].u-
tokyo.acjp/SAT /satdb2015.php?lang=en)).

- Secondary Sources -

84000. The Chapter on Going Forth (https://read.84000.co/translation/toh1-1.html)
(Pravrajyavastu, rab tu "byung ba’i gzhi, Toh 1, ch. 1). Translated by Robert
Miller. Online publication. 84000: Translating the Words of the Buddha,
2018.

————_ The Chapter on Lifting Restrictions (https://read.84000.co/translation/toh1-
3.html) (Pravaranavastu, dgag bye’i gzhi, Toh 1, ch. 3). Translated by Robert
Miller. Online publication. 84000: Translating the Words of the Buddha,
2024.

————_ The Chapter on the Restoration Rite (https://read.84000.co/translation/tohl-
2.html) (Posadhavastu, gso sbyong gi gzhi, Toh 1, ch. 2). Translated by Robert
Miller. Online publication. 84000: Translating the Words of the Buddha,
2024.

————. The Gand1 Siitra (https://read.84000.co/translation/toh298.html)
(Gandistitra, gaN+DI'i mdo, Toh 298). Translated by Annie Bien. Online
publication. 84000: Translating the Words of the Buddha, 2020.

Buton Rinchen Drup (bu ston rin chen grub). ‘dul ba’i mdo’i rnam par "byed pa
‘dul ba rgya mtsho’i snying po rab tu gsal bar byed pa.In gsung "bum/rin chen
grub [Delhi reprint of the Zhol xylograph], vol. 21 (zha), pp. 140-730. Delhi:
International Academy of Indian Culture, 1965-71. BDRC W22106
(http:/ /purlbdrc.io/resource /W22106).

Cabezdn, José Ignacio. “Homosexuality and Buddhism.” In Homosexuality and
World Religions, edited by Arlene Swidler, 81-101. Valley Forge: Trinity

Press International, 1993.


https://cbetaonline.dila.edu.tw/en/T23n1445_p1041b09?q=%E8%8B%BE%E8%8A%BB%E4%BD%9C%E5%AE%89%E5%B1%85%E6%B3%95%E3%80%82%E6%96%BC%E4%B8%89%E6%9C%88%E4%B8%AD%E3%80%82%E4%BD%8F%E5%9C%A8%E4%B8%80%E8%99%95&l=1041b09&near_word=&kwic_around=30
https://21dzk.l.u-tokyo.ac.jp/SAT/satdb2015.php?lang=en
https://read.84000.co/translation/toh1-1.html
https://read.84000.co/translation/toh1-3.html
https://read.84000.co/translation/toh1-2.html
https://read.84000.co/translation/toh298.html
http://purl.bdrc.io/resource/W22106

Dungkar Losang Trinlé (dung dkar blo bzang phrin las). dung dkar bod rig pa’i
tshig mdzod chen mo [Dungkar’s Dictionary], vols.1-2. Beijing: krung go’i bod
rig pa dpe skrun khang (China Tibetology Publishing House), 2002.

Dutt, Sukumar. Early Buddhist Monachism: 600 B.C.~100 A.D. London: Kegan,
Paul, Trench, Trubner & Co., 1924.

Geshe Tsewang Nyima (dge bshes tshe dbang nyi ma). dam chos ‘dul ba gtso
gyur gyi gzhung sne mang las btus pa’i tshig mdzod mun sel sgron me [A Lamp to
Dispel Darkness: A Dictionary Drawing On a Variety of Texts But Focusing on the
Sublime Vinaya]. Taipei: The Corporate Body of the Buddha Educational
Foundation, 2009.

Gyatso, Janet. “One Plus One Makes Three: Buddhist Gender, Monasticism,
and the Law of the Non-excluded Middle.” History of Religions 43, no. 2
(November 2003): 89-115.

Heirman, Ann. “Indian Disciplinary Rules and the Early Chinese Adepts: A
Buddhist Reality.” Journal of the American Oriental Society 128, no.2 (2008):
257-72.

Hu-von Hintiber, Haiyan (1997a). “On the Sources of Some Entries in the
Mahavyutpatti, A Contribution to Indo-Tibetan Lexicography.” In
Untersuchungen zur buddhistsichen Literatur II, Gustav Roth zum 80. Geburtstag
gewidmet, edited by Heinz Bechert and Petra Kieffer-Piilz, 183-99.
Gottingen (Sanskrit-Worterbuch der buddhistischen Texte aus den
Turfan-Funden, Beiheft 8), 1997.

__ (1997b). “The 17 Titles of the Vianyavastu in the Mahavyutpatti.
Contribution to Indo-Tibetan Lexicography I1.” In Bauddhavidyasudhakarah
Studies in Honour of Heinz Bechert on the Occasion of His 65th Birthday, edited
by Petra Kieffer-Piilz and Jens-Uwe Hartmann, 339-45. Swisttal-Odendorf

(Indica et Tibetica 30), 1997.

Khenpo Shenga (mkhan po gzhan dga’). ‘dul ba mdo rtsa ba’i mchan ’'grel
[Annotated Commentary on the Vinayasiitra]. Chauntra: Dzongsar Chokyi
Lodroe College of Dialectics, 2007.

Kishino, Ryoji. “A Study of the Nidana: An Underrated Canonical Text of the
Milasarvastivada-Vinaya.” PhD diss., University of California at Los
Angeles, 2013.

Likhitpreechakul, Paisarn. “Semen, Viagra and Pandaka: Ancient
Endocrinology and Modern Day Discrimination.” Journal of the Oxford Centre
for Buddhist Studies vol. 3 (2012):91-127.

Monier-Williams, Monier. Monier-Williams Sanskrit-English Dictionary
(digitized version), 2008.



Negi, J.S. Tibetan-Sanskrit Dictionary (bod skad dang legs sbyar gyi tshig mdzod chen
mo). 16 vols. Sarnath: Central Institute of Higher Tibetan Studies, 1993—
2005.

Orgyan Nordrang (o rgyan nor brang). gangs can rig brgya’i chos kyi rnam
grangs mthong tshad kun las btus pa ngo mtshar ‘phrul gyi sde mig chen po [A
Great and Wondrous Key: A Compendium of All the Enumerations from the Snowy
Land’s One Hundred Fields of Knowledge]. Vols. 1-3. Beijing: krung go’i bod rig
pa dpe skrun khang (China Tibetology Publishing House), 2008.

Rotman, Andy. Divine Stories: Divyavadana, Part I. Boston: Wisdom
Publications, 2008.

Schopen, Gregory (2000). “Hierarchy and Housing in a Buddhist Monastic
Code: A Translation of the gﬁyandsanavastu.” Buddhist Literature 2 (2000): 92—
196.

_(2002). “Counting the Buddha and the Local Spirits In: A Monastic

Ritual of Inclusion for the Rains Retreat.” Journal of Indian Philosophy 30
(2002): 359-88.

Silk, Jonathan. Managing Monks: Administrators and Administrative Roles in
Indian Buddhist Monasticism. New York: Oxford University Press 2008.

Zwilling, Leonard. “Homosexuality as Seen in Indian Buddhist Texts”.In
Buddhism, Sexuality, and Gender, edited by José Ignacio Cabezo6n, 203-13.
New York: State University of New York Press, 1992.



gl

GLOSSARY

- Types of attestation for names and terms of the corresponding -

AS

AO

AD

RP

RS

su

source language

Attested in source text
This term is attested in a manuscript used as a source for this translation.

Attested in other text
This term is attested in other manuscripts with a parallel or similar context.

Attested in dictionary
This term is attested in dictionaries matching Tibetan to the corresponding

language.

Approximate attestation
The attestation of this name is approximate. It is based on other names

where the relationship between the Tibetan and source language is attested

in dictionaries or other manuscripts.

Reconstruction from Tibetan phonetic rendering
This term is a reconstruction based on the Tibetan phonetic rendering of the

term.

Reconstruction from Tibetan semantic rendering
This term is a reconstruction based on the semantics of the Tibetan

translation.

Source unspecified
This term has been supplied from an unspecified source, which most often

is a widely trusted dictionary.

act by motion and triple resolution

gsol ba dang bzhi las

. a
AR TARAG ]

jiapticaturthakarman

AS



A formal act of the sangha that requires an initial motion followed by the
statement of the proposed act, repeated three times. Such an act is needed to
fully ordain a person and to officially threaten an intransigent monk, among

other occasions.

act of censure
bsdigs pa’i las
QR LR
eyl I
AS

tarjantyakarman

One of five types of disciplinary acts meted out by the sangha. This was first

imposed on the Pandulohitaka monks for their quarrelsomeness.

act of chastening
smad pa’i las
ﬁﬁ@mm‘

AS

nirgarhantyakarman

One of five types of disciplinary acts meted out by the sangha. A chastening
is imposed with an act by motion and triple resolution on a person who
repeatedly incurs sangha remnant offenses before having finished making

amends for previous sangha remnant offenses.

act of expulsion
bskrad pa’i las
Qﬁr\’@mm

AS

pravasaniyakarman

One of five types of disciplinary acts meted out by the sangha. An expulsion
is imposed with an act by motion and triple resolution on a person who
refuses to stop harassing householders and will not allow the sangha to
meet to discuss the matter, will not give other monks the opportunity to

make an accusation, and will not recognize any offense.

act of reconciliation
phyir 'gyed pa’i las

[N ~ [N
YITRIYRUIUN|

AS

pratisamharantyakarman

One of five types of disciplinary acts meted out by the sangha. A
reconciliation is imposed with an act by motion and triple resolution on a
monk who has done injury to a householder. The monk is thus made to

reconcile with the householder.



g8

act of suspension

gnas nas dbyung ba'i las

NN RGRARAN|

utksepaniyakarman 45

One of five types of disciplinary acts meted out by the sangha. A monk may
be suspended on one of seven grounds: failing to acknowledge a fault;
refusing to amend one’s behavior; refusing to relinquish deviant views;
being overly belligerent and quarrelsome; creating the circumstances for a
quarrel; maintaining overly close relations with nuns, unruly people, or
malingerers; and refusing to let go of a dharma matter that has been

peacefully resolved.

(act of suspension for) refusing to acknowledge a fault

mi snang bar gnas nas sbyung ba

ix'g{r\'qxqﬁ«q«gm

adarsanayotksepaniyam karma 43

Monks and nuns are expected to willingly confess (Tib. spro ba mthol bshags)
or admit to any offenses they commit. If they fail to acknowledge

wrongdoing when prompted by another monk or nun to do, the sangha may

suspend them for their recalcitrance. pledged to settle for the rains

(act of suspension for) refusing to amend one’s behavior
phyir mi bchos pa gnas nas dbyung ba

A_S

YITNREN AN ENRIRA|

One of five types of disciplinary acts meted out by the sangha. A monk may
be expelled on one of seven grounds: failing to acknowledge a fault; refusing
to amend or rehabilitate one’s behavior; refusing to relinquish deviant views;
being overly belligerent and quarrelsome; creating the circumstances for a
quarrel; maintaining overly close relations with nuns, unruly people, or
malingerers; and refusing to let go of a dharma matter that has been

peacefully resolved.
alms circuit
spyod yul gyi grong
\'/ v VA'V ..
Frard i)

gocaragrama A



g.11

g.12

g.13

apprentice

nye gnas

A

antevasika A

For at least five years after ordination, monks and nuns must live with or
near a monastic mentor or “support” (Tib. gnas; Skt. nisraya). Generally, the
preceptor (Tib. mkhan po; Skt. upadhyaya) serves as the new monk or nun’s
“support,” in which case the new admit is called a “ward.” But if the mentee
wishes to travel while their mentor does not (or vice versa), the ward must
take a new support from among the sangha elders. The new support is
known as the “support instructor” (Tib. gnas kyi slob dpon; Skt. nisrayacarya)
while the new monk or nun is known as their “apprentice” (Tib. nye gnas; Skt.
antevdsika). See The Chapter on Going Forth (Toh 1, ch.1), 1.628-1.678.

Asadha

dbyar zla "bring po
A~

AgTFAIRY|

asadha 4%

The month of Asadha generally falls in June or July, and on its fifteenth day

begins the “earlier rains” retreat.

be at ease

bde ba la reg par
q?\'t:m'iq'qq

sukham sparéam 5

A sangha at ease is a properly functioning monastic community, where
official acts of the sangha, but especially the restoration rite, are observed.
Kalyanamitra twice glosses the phrase “be at ease.” In the first example, he
explains that monks are at ease in the knowledge that so long as they are on
site, they will never be considered “separated from” their mantle, which
would otherwise entail a fault. In a subsequent gloss, he writes that “to be at
ease” means “to obtain purity” and hence “the joy felt due to the remission
of one’s offenses.” This describes the state of a monastic who has made
amends for their offenses. See Kalyanamitra (F.313.b-314.a): dge slong rnams
bde ba la reg par gnas pa zhes bya ba ni las 'grub pa dang/ kha na ma tho ba med par
‘qyur ba’i phyir ro, and F.318.a: bde ba la reg pa zhes bya ba ni rnam par dag pa thob
pa ste/ Itung ba dang bral ba'i rgyus yid yongs su dga’ ba’o.

Blessed One


https://read.84000.co/translation/toh1-1.html#UT22084-001-001-1159
https://read.84000.co/translation/toh1-1.html#UT22084-001-001-1255

g.l4

g.15

g.16

g.17

becom Idan 'das
\/

RSN YFRAN|

bhagavan 45

Definition from the 84000 Glossary of Terms:

In Buddhist literature, is an epithet applied to buddhas, most often to
Sakyamuni. The Sanskrit term generally means “possessing fortune,” but in
specifically Buddhist contexts it implies that a buddha is in possession of six
auspicious qualities (bhaga) associated with complete awakening. The
Tibetan term—where bcom is said to refer to “subduing” the four maras, Idan
to “possessing” the great qualities of buddhahood, and ‘das to “going
beyond” samsara and nirvana—possibly reflects the commentarial tradition
where the Sanskrit bhagavat is interpreted, in addition, as “one who destroys
the four maras.” This is achieved either by reading bhagavat as bhagnavat
(“one who broke”), or by tracing the word bhaga to the root \bhaiij (“to
break”).

brahmacarin
tshangs par spyod pa
5&&"41&'\5’\'&!}

AS

brahmacarin
Silapalita explains that here “holy” (Tib. tshangs pa; Skt. brahman) refers to
nirvana, and so, for Buddhists, a life or practice (Tib. spyod pa; Skt. carya)
oriented to that end amounts to a “holy life.”See Silapalita (F 43b): tshangs pa
ni mya ngan las ‘das pa yin la/ de’i rgyu mtshan du spyod pa ni tshangs par spyod pa
ste/ de dang ‘gal ba ni mi tshangs par spyod pa’o.

business

bya ba

37

karantya 45

central pole

srog shing

Sk

isika A5

Central inner pillar or tree trunk that is said to give life to a stipa or sacred

statue.

dwelling



g.19

g.20

g.21

gnas khang
Q'HN'NRW

vihara 45 - layana A%

In Skt. also layana, the common name for a monk’s residence. In this
translation, we distinguish between “residence” (Tib. gnas mal; Skt.
$ayandsana) and “dwelling” (Tib. gnas khang; Skt. layana). Here, “residence”
includes the residence’s furnishings, i.. its “bedding and seating” (also Tib.

gnas mal; Skt. Sayandsana). Rendered by Yijing as 5 (Taisho 1041).

female lay vow holder
dge bsnyen ma

Y53

upasika A

See “male lay vow holder.”

female novice
dge tshul ma

A
AN
Sramanert A5

A female who has been inducted into the novitiate (Tib. dge tshul nyid du

bsgrub). Female novices in the Milasarvastivadin tradition take ten precepts.

Four Divisions of the Discourses

mdo sde’i ris bzhi - mdo sde ris bzhi

sﬁfﬁaﬁmna‘ : &“{éf’i«'qa‘

catvarah stitranikayah 4°

The Milasarvastivadin tradition groups the Buddha’s discourses into four
divisions, also called the Four Agamas (Tib. mdo sde’i lung sde bzhi): the
Dirghagama (Tib. lung ring po); the Madhyamagama (Tib. lung bar ma); the
Samyuktagama (Tib. lung dag Idan/ yang dar par ldan pa’i lung); and the
Ekottarikagama (Tib. lung gcig las ‘phros pa). They are more familiar to many
English-speaking Buddhists through their Pali correlates, the Dighanikaya,
Majjhimanikaya, Samyuttanikaya, and Anguttaranikaya—often translated as
the Long Discourses, Middle-Length Discourses, Connected Discourses, and

Numerical Discourses, respectively.

furlong

dpag tshad



g.23

g.24

g.25

g.26

TS
yojana A%

An ancient Indian measure of distance. Variously defined and sometimes
translated as “furlong”, a yojana is often said to be the distance cattle can

plow without a rest.

gandi beam

gaN+DI

B

ol

gandr S

In The Chapter on the Restoration Rite, 1.86, the Buddha states that the gandi
beam may be used in five ways: to summon the sangha, for formal acts, for

the dead, for meditation, and for danger. See also The Gandt Siitra (Toh 298),

where the Buddha describes the gandi beam’s use and characteristics.

go forth

rab tu "byung ba
2T HRGRA
pravrajati 4

Definition from the 84000 Glossary of Terms:

The Sanskrit pravrajya literally means “going forth,” with the sense of leaving
the life of a householder and embracing the life of a renunciant. When the
term is applied more technically, it refers to the act of becoming a male
novice (§ramanera; dge tshul) or female novice (Sramanerika; dge tshul ma), this

being a first stage leading to full ordination.
ground-spread

gding ba
[aY Kz
e

pratydastarana AS

hall
khyams

BN
prasada 45

Rendered by Yijing as FEREER((Taisho 1041).

Hastibala


https://read.84000.co//translation/toh1-2#UT22084-001-002-402
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g.27

g.28

g.29

g.30

glang po che skyong
ATAAT

RN '&'aﬁ' 1

hastibala 45

A town.

interrupting the rains
dbyar ral

Agx=A|

chinnavarsa

- varsiacheda 4%

If a monk does not fulfill his pledge to remain at a site for the duration of the
earlier or later rains, his rains retreat has been “interrupted.” Such

“interruptions” in the rain retreat violate the pledge to stay in one place.

latecomer
rgan zhugs
FEGIN
mahallaka 45

This term refers to those who become monks or nuns after having a family.
In ordinary Skt. usage mahallaka is used as a respectful direct address to an
elder. In the Vinaya, these monastics are usually addressed as “latecomer”
rather than as “venerable,” the customary address for ordained monks and
nuns. This may suggest that “latecomers” occupied a special place within
the sangha somewhat separate from those who joined before having a

family.
maidservant
las bgyid pa

[N
AN ARA|
karmakari 45

male lay vow holder

dge bsnyen

S5

upasaka 4

A Buddhist lay vow holder who pledges to refrain from at least one but often
all five actions of killing, stealing, pretending to superhuman qualities,

committing sexual misconduct, and imbibing intoxicants like alcohol. An

additional, optional pledge can be made to complete celibacy.



g.31

g.32

g.33

g.34

g.35

g.36

male novice
dge tshul
kRl
Sramanera

AS

A male who has been inducted into the novitiate (Tib. dge tshul nyid du

bsgrub). Male novices in the Malasarvastivadin tradition take ten precepts.

manager

zhal ta pa
VA
vaiyaprtyakara A5

A monk in charge of providing for monastery residents and visitors. One of

several official administrative or managerial positions at a monastery.

marsh

gshong
V .

TR

antipa A

matter at hand
dris pa’i lan

a [N

RAREEEY
prstavacika 45

Before a formal gathering of the sangha, a gandi beam is struck and the

relevant matter at hand requiring the monks’ presence is announced.

monastery
gtsug lag khang
L]
vihara 45

In the ancient Indian context, a vihara was originally a place where the
wandering viharin monks would stay during the monsoon only; these later
developed into permanent domiciles for monks. The Tibetan term gtsug lag
khang refers to the house or temple where the sacred texts are kept and
studied.

monk

dge slong



g.37

g.38

kR

bhiksu A

Definition from the 84000 Glossary of Terms:

The term bhiksu, often translated as “monk,” refers to the highest among the
eight types of pratimoksa vows that make one part of the Buddhist assembly.
The Sanskrit term literally means “beggar” or “mendicant,” referring to the
fact that Buddhist monks and nuns—Ilike other ascetics of the time—

subsisted on alms (bhiksi) begged from the laity.

In the Tibetan tradition, which follows the Miilasarvastivada Vinaya, a monk
follows 253 rules as part of his moral discipline. A nun (bhiksunt; dge slong ma)
follows 364 rules. A novice monk (§ramanera; dge tshul) or nun (Sramanerika; dge
tshul ma) follows thirty-six rules of moral discipline (although in other vinaya

traditions novices typically follow only ten).

monk residence caretaker

gnas mal stobs pa’i dge slong

qasaa ¥R Asd XR|
éayanasanagrahako bhiksul A5

The compound term Tib. gnas mal; Skt. Sayanasana comprises the words
“dwelling” or “bed” (see Tib. gnas and mal cha; Skt. Sayana) and “seating”
(Tib. stan; Skt. asana). In Vinaya usage, it refers to a monastic residence and its
furnishings. The “residence caretaker” (Tib. gnas mal bstabs pa also gnas mal
stobs pa; Skt. Sayanasanaparihara and Sayandsanagriahaka) is in charge of
distributing keys for the individual “dwellings” (Tib. gnas khang; Skt. layana)
on site. He must also ensure that no furnishings or bedding (Skt. sayandsana)
are lost. Kalyanamitra (F.316.a): gnas mal bstabs pa zhes bya ba ni mal cha dang
stan la sogs pa las mi dbral ba’o. The “residence caretaker” is one of five kinds of
“caretaker” (Tib. bstabs pa; Skt. parihara) introduced in The Chapter on the
Restoration Rite (Toh 1, ch.2), 3.3: (1) “site caretaker” (Tib. gnas bstabs pa; Skt.
vastuparihara), (2) “residence caretaker” (Tib. gnas mal bstabs pa; Skt.
Sayanasanaparihara), (3) “work caretaker” (Tib. las bstabs pa; Skt. karmaparihara),
(4) “supplies caretaker” (Tib. rnyed pa bstabs pa; Skt. labhaparihara), and (5)
“attendant caretaker” (Tib. bsnyen bkur ba bstabs pa; Skt. upasthayakaparihara).

See alson.8
motion
gsol ba

~
aRaray

jiiapti 45


https://read.84000.co//translation/toh1-2#UT22084-001-002-568

g.39

g40

g4l

A formal motion to the sangha.

Milasarvastivada

thams cad yod par smra ba'i sde
JNFRURLTS AR

asrsRliRERy A

milasarvastivada A5

Definition from the 84000 Glossary of Terms:

Some heirs to Sarvastivadin monastic lineages, initially clustered around
Mathura and regions to its northwest, claimed primacy among the
Sarvastivadins in calling themselves the Mulasarvastivadin, or “Original
Sarvastivadins” (Fumi Yao, “On the Name ‘Milasarvastivadin,” ” Journal of
Indian and Buddhist Studies 55, no.2 (2007): 246—47). Their vinaya, the
Milasarvastivada Vinaya, which was written and compiled in Sanskrit circa
the second through the sixth centuries cg, is the longest of all known

vinayas.

Unfortunately, the most accurate description of “Miilasarvastvadin” is
tautological: the Miilasarvastivadins are the upholders of the
Milasarvastivada Vinaya, because the only reliable means we have of
distinguishing the “Milasarvastivadins” from the Sarvastivadins is by their
respective vinayas—the former contains extensive “settings” and avadana
while the latter does not. (See also the entry on Miilasarvastivada Vinaya).
Furthermore, the Miilasarvastivadins seem to have shared much of their
stitra and abhidharma texts with the Sarvastivadins. Although other ways of
distinguishing them from other nikaya or “ordination lineages” are recorded
in Indic texts—which were included in the Vinaya section of the Tengyur
(Toh 4138-4140)—these are, in fact, extracts from $astra, and the descriptions

they give are not entirely consistent.

naga

klu

naga 4

A serpent-like creature that is said to have the ability to shapeshift and
assume human form, often to hear the Dharma. In the Malasarvastivada
Vinaya, nagas are depicted as generally benign in intentions but noxious in

form.

nun

dge slong ma



g42

g43

g44

NER

bhiksunt 4%

Definition from the 84000 Glossary of Terms:

The term bhiksuni, often translated as “nun,” refers to the highest among the
eight types of pratimoksa vows that make one part of the Buddhist assembly.
The Sanskrit term bhiksu (to which the female grammatical ending #7is
added) literally means “beggar” or “mendicant,” referring to the fact that
Buddhist nuns and monks—Ilike other ascetics of the time—subsisted on
alms (bhiksa) begged from the laity. In the Tibetan tradition, which follows
the Muilasarvastivada Vinaya, a bhiksuni follows 364 rules and a bhiksu

follows 253 rules as part of their moral discipline.

For the first few years of the Buddha’s teachings in India, there was no
ordination for women. It started at the persistent request and display of
determination of Mahaprajapati, the Buddha’s stepmother and aunt,
together with five hundred former wives of men of Kapilavastu, who had
themselves become monks. Mahaprajapati is thus considered to be the

founder of the nun’s order.

nun postulant
dge slob ma

~ v\/ v
TR
Siksamana 45

A female must spend two years as a nun postulant before taking ordination
as a nun. Nun postulants in the Milasarvastivadin tradition observe six
primary duties and six secondary duties.

penance

spo ba
a~

A9
pariodsa

AS

A penance is a remedial act imposed on a monk for having concealed a
sangha remnant. The monk must ask the sangha to give him a penance,
during which the monk loses five privileges and must perform five menial
chores. After completing the penance, the sangha may grant a rescission

(q.v.) of the punishment, thus restoring the monk’s privileges. See also n.54.

person labeled a pandaka

ma ning

SEN



g45

g46

pandaka 45

The five types of persons labeled a pandaka are intersex persons, rhythm-
consecutive persons, sexually submissive persons, persons with a cuckold
fetish, and persons with a sexual disability. See also the glossary entry in The
Chapter on Going Forth (Toh 1, ch. 1), g.280.

pledge to settle for the rains
dbyar gnas par dam bca’

ASRAFNRRAN TSR]
varsopagata AS

The phrase “pledge to settle for the rains” translates the Tib. dbyar bzhugs par
dam bzhes, dbyar gnas dam bcas pa, dbyar gnas par khas blang pa, dbyar gnas dam
beas pa,dbyar gnas par zhal gyis bzhes pa, and dbyar gnas par dam bzhes pa.
Although Sanskrit parallels are not available in each instance, we take them
all to be translations of varsa (Tib. dbyar, the “rains” or “rainy season”) plus
forms of upavgam, e.g., varsopagata, varsam upagacchati. Kalyanamitra (F.271b)
explains that “pledging to observe the rains retreat” involves reciting a
formula in which one pledges to remain at one site throughout the rains
(dbyar gnas par zhal gyis bzhes so zhes bya ba sngags sngon du btang bas dbyar gnas
gcig tu gnas par zhal gyis bzhes pa’o). Thus, the Tibetan dbyar gnas dam bca” bar
bya can also be translated, according to context, as “should undertake a rains

7

retreat,” “should observe the rains retreat,” or “should commit to observe

the rains retreat.”

Prince Jeta’s Grove, Anathapindada’s Park

rgyal bu rgyal byed kyi tshal mgon med zas sbyin gyi kun dga’ ra ba
.. v v\ 'Av . \'/ "\ . vA ’A' . LD &4
FUR G IRT I G IRIIH T IR

jetavanam anathapindadasyaramah A

Definition from the 84000 Glossary of Terms:

One of the first Buddhist monasteries, located in a park outside Sravasti, the
capital of the ancient kingdom of Kosala in northern India. This park was
originally owned by Prince Jeta, hence the name Jetavana, meaning Jeta’s
grove. The wealthy merchant Anathapindada, wishing to offer it to the
Buddha, sought to buy it from him, but the prince, not wishing to sell, said
he would only do so if Anathapindada covered the entire property with gold
coins. Anathapindada agreed, and managed to cover all of the park except
the entrance, hence the name Anathapindadasyaramah, meaning
Anathapindada’s park. The place is usually referred to in the stitras as

“Jetavana, Anathapindada’s park,” and according to the Samghabhedavastu


https://read.84000.co//translation/toh1-1#UT22084-001-001-2567

g47

g48

g49

the Buddha used Prince Jeta’s name in first place because that was Prince
Jeta’s own unspoken wish while Anathapindada was offering the park.
Inspired by the occasion and the Buddha’s use of his name, Prince Jeta then
offered the rest of the property and had an entrance gate built. The Buddha
specifically instructed those who recite the stitras to use Prince Jeta’s name

in first place to commemorate the mutual effort of both benefactors.

Anathapindada built residences for the monks, to house them during the
monsoon season, thus creating the first Buddhist monastery. It was one of
the Buddha’s main residences, where he spent around nineteen rainy season
retreats, and it was therefore the setting for many of the Buddha’s discourses
and events. According to the travel accounts of Chinese monks, it was still in
use as a Buddhist monastery in the early fifth century cg, but by the sixth

century it had been reduced to ruins.

probation
mgu ba
A
manapya 5

A remedial act imposed on a monk for having committed a sangha remnant.
A penance is imposed, in addition to the probation, if the offense is
concealed. The offending monk must ask the sangha to give him a penance
and/or probation, during which the monk loses five privileges and must
perform five menial chores. After completing the penance and/or probation,
the sangha may grant a rescission (q.v.) of the punishments, thus restoring

the monk’s privileges. See also n.55.

punitive act
chad pa’i las
&,ﬁ'namw
dandakarman 45

A generic name for disciplinary acts imposed by the sangha. See also
“disciplinary act” (Tib. nan tur gyi las; Skt. pranidhikarman).
rescission

dbyung ba

R

avarhana A3



g.50

g.51

g.52

g.53

The process by which the sangha restores a monk’s status. Following the
completion of a probation (a remedial act imposed on a monk for having
committed a sangha remnant) and/or a penance (imposed in addition to the
probation if the offense was concealed), the sangha may rescind the

punishment, lit. “give a rescission,” thus restoring the monk’s privileges.

residence

gnas mal

Q'HN'&IN]
ayanasana 45

The compound term Tib. gnas mal; Skt. Sayanasana comprises the words
“dwelling” or “bed” (see Tib. gnas and mal cha; Skt. $ayana) and “seating”
(Tib. stan; Skt. asana). In Vinaya usage, it refers to a monastic residence and its
furnishings. The “residence caretaker” (Tib. gnas mal bstabs pa;

Skt. sayanasanaparihar) is in charge of distributing keys for the individual
“dwellings” (Tib. gnas khang; Skt. layana) on site. The term

“dwelling /residence” (Tib. gnas mal; Skt. Sayana) also appears in terms like bas
mtha’ gnas mal, Skt. prantasayana (“remote residence”) and Tib. dben pa’i gnas

mal (“isolated residence”).

rules adopted

khrims su beca’ ba

r%&m’gqsam

kriyakara 45

The “rules adopted” at a monastic site are unique regulations devised to

meet specific or local conditions. Yijing renders this term as both IZfl

(Taisho 1445) and FRBHIE (Taisho 1446).

rules of customary conduct

kun tu spyod pa’i chos
i '\/ vqﬁv\/N

TR A&

asamudacarikadharma

AS

This term is used to denote a set of rights and responsibilities specific to
one’s station in the sangha. The Miilasarvastivada Vinaya contains several
different sets of “rules of customary conduct”, e.g. those for monastic wards
and apprentices, for forest-dwelling monks, and for monks in different

administrative positions at a vihara.

sanction



g.54

g.55

g.56

byin gyis brlabs
A v “ v

35 TNAZRN|
adhiNstha 45

When a monk cannot participate in a proper restoration rite, he must
sanction it. This is only a temporary “excusal” though, since the monk
pledges to attend the next restoration rite he can. See Kalyanamitra F.318.a.2:
byin gyis brlab po zhes bya ba ni dus gzhan du bya ba’i phyir dang/ gzhan par bya ba’o.
Certain items (such as the three robes and the begging bowl) must also be
“sanctioned” by the preceptor at ordination or later by the monastic if they
have left them elsewhere overnight. And, citing a passage from The Chapter
on the Restoration Rite (Toh 1,ch.2, F.151.b-152.a, in our translation 3.37 et
seq.), Kalyanamitra (Toh 4113, F 244.a) explains that every fortnight before
performing the restoration rite, if they have not already done so, monastics
should scrutinize themselves for things that should be curbed (Tib. bsdam par
bya ba; Skt. samvarakaraniya), that is, subtle mental faults; things that should be
confessed (Tib. bshags par bya ba; Skt. desaniya), that is, simple atonements,
confessable offenses, and misdeeds; and things that should be sanctioned
(Tib. byin gyis brlab pa; Skt. adhistheya), that is, sangha remnants and

transgressions requiring forfeiture.

sangha remnant

dge ‘dun lhag ma
BT
samghavasesa A4S

One of five types of offense a monk can incur. Second only to a defeat in
severity, there are thirteen such offenses. After a monastic incurs a sangha
remnant, they must complete a “probation” (Skt. manapya; Tib. mgu ba) or, if
the offense was initially concealed, a “penance” (Skt. parivasa; Tib. spo ba)
followed by probation. During this time, the offending monk loses certain
privileges and must perform menial tasks. Upon completion of this period of
probation and penance, the sangha may then rescind the punishment with

an “act of rescission” (Tib. dbyung ba’i las; Skt. avarhana or avarhanakarman).

savage beast

gtum po

g

vyada A’

seclusion


https://read.84000.co//translation/toh1-2#UT22084-001-002-629

g.57

g.58

g.59

skyabs yod pa
aqm'ﬁt\&q

channa 45

serving girl
bran mo
'\/
379
dast A4S

six primary and six accompanying duties of training
bslab pa’i chos drug dang rjes su mthun pa’i chos

A =y QX
RSRNR SN A AREN Y HGF IR EN|

The vows of nun postulants consist of six primary vows and six secondary
observances, all of which are modeled on the 364 vows of a nun. According
to The Explanation of the Nuns’ Discipline (Toh 5), the six primary duties are that
a nun postulant must not (1) travel alone on the road, (2) cross a body of
water, (3) touch men, (4) stay together with a man, (5) act as a matchmaker, or
(6) conceal an offense. The six accompanying duties are that a nun postulant
must not (1) handle gold, (2) shave her pubic hair, (3) dig in the earth, (4) cut
green grass, (5) eat what has not been properly given and accepted, or (6) eat

what has been stored.

solemn duties

Ici ba’i chos - bla ma’i chos
A A QA
PYRAFN| - FaEN]

gurudharma A

In the Milasarvastivadin tradition, nuns have eight “solemn duties.” In his
Samskrtasamskrtaviniscaya, Dasabala$rimitra gives them as (1) women must
receive entry into the renunciate order and ordination into the nunhood from
the order of monks (in addition to receiving them from the order of nuns); (2)
every fortnight, nuns must seek advice and instructions from the order of
monks; (3) nuns must not undertake a rains retreat in a place devoid of
monks; (4) a nun who has pledged to settle for the rains must confess to both
sanghas the “three grounds”—infractions she has seen, heard, or suspected
during the rains; (5) nuns must not accuse or remind a monk of a lapse of
pure conduct, view, observance, or livelihood; (6) a nun must not show
anger toward a monk; (7) a nun who has lapsed in her solemn duties must

serve a fortnight penance under both sanghas; (8) a nun ordained for one



g.60

g.61

g.62

g.63

hundred years must speak respectfully to, act with honor and palms pressed
toward, and stand up together with a monk ordained for one day (Orgyan
Nordrang 2008, p. 1763).

Sravana

dbyar zla tha chung
ﬁ@—'\' A&

AS

Sravana

The month of Sravana generally falls in July or August, and on its fifteenth

day begins the “later rains” retreat.
Sravastl

mnyan yod

N7
avalall
Sravastt 45

Definition from the 84000 Glossary of Terms:

During the life of the Buddha, Sravasti was the capital city of the powerful
kingdom of Kosala, ruled by King Prasenajit, who became a follower and
patron of the Buddha. It was also the hometown of Anathapindada, the
wealthy patron who first invited the Buddha there, and then offered him a
park known as Jetavana, Prince Jeta’s Grove, which became one of the first
Buddhist monasteries. The Buddha is said to have spent about twenty-five
rainy seasons with his disciples in Sravasti, thus it is named as the setting of
numerous events and teachings. It is located in present-day Uttar Pradesh in

northern India.
steady alms
tsho ba brtan pa
éf’q‘qgﬁ'u]
dhruvabhiksa A5

“To establish steady alms,” i.e. to establish an endowment, thereby ensuring
that monks have good food and drink. Also rendered “steady alms living”
(Tib. mthun pa’i mchod sbyin brtan po; Skt. dhruvabhiksa).

summary

sdom

X
2

uddana 45



g.64

g.65

g.66

g.67

The contents of the Milasarvastivada Vinaya are summarized in indexical
verses, or “summaries.” Each summary contains a list of headwords that
index the material to follow. “Global summaries” (Tib. spyi’i sdom and bsdus
pa’i sdom; Skt. pindoddana) generally summarize the entire text. The
headwords of a “global summary” are repeated serially, in subordinate

“summaries” in a nested hierarchy.

support
gnas
T3
nisraya 4°

A “support” is the preceptor (Tib. mkhan po; Skt. upadhyaya) of a new
renunciant or ordained person, who is called the preceptor’s “ward” (Tib.
lhan gcig gnas pa; Skt. sardhamviharin). For at least five years after ordination,
new admits to the sangha must live with or near a monastic mentor or
“support.” If a new monk or nun wishes to travel while their mentor does
not (or vice versa), the monk or nun must take a new support from among
the sangha elders at their final destination. The new support is known as the
“support instructor” (Tib. gnas kyi slob dpon; Skt. nisrayacarya) while the new
monk or nun is known as their “apprentice” (Tib. nye gnas pa; Skt. antevasika).
See The Chapter on Going Forth (Toh 1, ch.1), 1.628-1.678.

surrounding locale

spyod yul
ANl

gocara 5

tally stick
tshul shing
1“ .
U]
Salaka A5
A stick (made of bamboo or another material) distributed to monks and used

as a voting ballot or meal ticket. Also used by non-Buddhist orders as an

identity certificate.

tirthika

mu stegs can

Yapes)

t7rthika AS
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g.68

g.69

g.70

g.71

This term was used in Buddhist texts to refer to contemporary religious or
philosophical orders, including Brahmanical traditions as well as non-
Brahmanical traditions such as the Jains, Jatilas, Ajivikas, and Carvakas.
Initially, the term tirthika or tirthya may have referred to non-Brahmanic
ascetic orders. In Buddhist usage, the term generally carries a pejorative
connotation and serves as a marker of differentiation between “us” and

“them.”

turn over their begging bowl
lhung bzed khas dbub pa
f\gf@ﬁmmﬁgqm

AS

patranikubjana

“Turning over the begging bowl” is a formal act of the sangha in which the
sangha agrees to reject the support of a lay vow holder for one of ten
reasons, including disparaging a monk, saying unpleasant things about
monks, speaking badly about monks, not assisting monks, or opposing their
aims, etc. (for these ten, see Preeminent Account of Discipline, Toh 7a, vol. 13,
F45Db). This act may be reversed if relations between the lay vow holder and

sangha improve.

twofold act and motion

gsol ba dang gnyis las
~ a

AR TARAGN AN

jiiaptidvitiyakarman 45

A formal act of the sangha that requires an initial motion followed by the

statement of the proposed act. Such an act is needed to grant the vows of full

ordination to a nun, among other occasions.
Udayana

‘char ka

R&X7

udayana A%

A householder in the town of Hastibala.
Vinaya

"‘dul ba

AR

vinaya 4%



g.72

One of the three pitakas, or “baskets,” of the Buddhist canon, the one

dealing specifically with the code of monastic discipline.

ward

lhan gcig gnas pa

AR
sardhamviharin A5

For at least five years after ordination, monks and nuns must live with or
near a monastic mentor or “support” (Tib. gnas; Skt. nisraya). Generally, the
preceptor (Tib. mkhan po; Skt. upadhyaya) serves as the new monk or nun’s
“support,” in which case the new admit is called a “ward.” But if the mentee
wishes to travel while their mentor does not (or vice versa), the ward must
take a new support from among the sangha elders. The new support is
known as the “support instructor” (Tib. gnas kyi slob dpon; Skt. nisrayacarya)
while the new monk or nun is known as their “apprentice” (Tib. nye gnas; Skt.

antevasika). See The Chapter on Going Forth (Toh 1-1), 1.628-1.678.
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